85.11.18.B_85.11.20.A

Srila Sridhara Maharaja: ...only the barrier you have created [?] Everywhere He's with
you. He's within and without, everywhere He is. And still we've built such a barrier of our own, of
tiny interest. But what? He can’t come to you, you've closed your door from every side? Only open
it, you'll find He's pushing the gate affectionately to come to you, to embrace you. He's so
benevolent, so dear, so near.

Nitai. Nitai. Ha. Ha. And Nityananda Prabhu approaching from door to door. “Take the Name
of Gauranga.” He Himself has come to distribute Him. Anyhow connect, have any connection,
smallest connection, you'll see how good will is there.” Eta bali nityananda bhame gadi yaya.

[yena bhaje tare bale danta trna dhari, amare kiniya laha bala gaura-hari
eta bali nityananda bhame gadi yaya, sonara parvata yena dhalaya lotayaj

[Locana dasa Thakura said: “The compassionate Nityananda Prabhu most humbly approached
those who did not feel any loving appreciation for Srf Gauranga due to their false pride and hard
heartedness. Not to hurt their pride, He took a few blades of grass between His teeth as a token of
humility and appealed to them saying, “O dear friend, try to understand that your own highest
good is Gaura Hari. You can attain the greatest fortune of your life if you connect to Him with love
and devotion. Please take His Holy Name, even if only once, and chant it from the core of your
heart. With devotional faith speak about His glories and share your relish with other devotees.
Sincerely pray for His grace, for you will surely receive great spiritual benefit. I am your most well
wishing friend. If you can please take My advice and act accordingly then you can own Me forever.

Imploring in such a way, Sri Nityananda's heart melted in spiritual compassion. Incited by that
deep emotional ecstasy He became so tender before those proud people that He invalidated all
their pride. As an act of noble humility He began to roll on the ground before them. As His form
became decorated with the dust of the earth the devotees around Him beheld with tearful eyes
the extraordinary manifestation of causeless mercy of Prabhu Nityananda. They marvelled at how
their divine Guru Tattva, could sacrifice His exalted position and honour and come down to the
dust of the earth with such compassionate humility.”]

[From Bhakti Nandan Svami's Sr7 Bhakti Raksaka Bhajana Madhuri, p 4]

To die for a cause and to live for a cause. It has been considered that to apparently see to die
for a cause is greater. But it has been ascertained, calculated, to live for a cause is more generous
and more valuable. Jesus died for cause, and Nityananda Prabhu He lived for the cause.
Approached every door and there requesting and rolling on the ground. “Please accept Gauranga.
Please accept My Gauranga, My Lord, you accept My Lord Gauranga. You'll be benefited in such a
way you can never estimate that, so much benefit you'll derive. You accept My Lord Gauranga.” £ta
bali nityananda bhame gadi yaya, sonara parvata yena dhadlaya lotaya. As a golden mountain
rolling on the door, gate of a person, crying. “Accept My Lord Gauranga. You do not know how
rich you'll become in future, in this way.” Both sides of this Ganges, this side and other side of the
Ganges generally He used to travel - Nityananda.

bhaja gaurariga, kaha gaurariga laha gauranger nama, yei jana gaurariga bhaje sei amara prana.



["Worship Gauranga, speak of Gauranga, chant Gauranga's Name. Whoever worships Sri
Gauranga is My life and soul. Come straight to the campaign of Sri Caitanya and you will safely
attain Vrndavana.”]

“He's very life to Me.”

[?] That campaign, movement, was only five hundred years - within five hundred
years that movement occurred here. Hare Krsna. Gupta Govardhana, and also
aparadha-bhanjan-pat. Ha, ha. I have selected the place aparadha-bharijan, for the worst type of
sinners. This place purified worst type of sinners, offenders.

All the tension after sannydsa - nadiya adya kori [?] The whole Nadiya was darkened,
enveloped with darkness when $ri Gauranga left for sannydsa. After five years again when He came
here the number of people knew no bounds, gathering, huge gathering. The whole Ganges water
was filled with heads only, crossing Ganges. No space between men, all crossing Ganges, whole
Ganges was filled with human heads crossing to meet Gauranga this side, from that side. And it's
told, the jungle, the shops, they're all cleared by walking of the persons here, such huge gathering.

I thought it exaggeration. But when I found these Gandhi's affairs, at dead of night he's
coming and so many people are there, a sea of heads. And for that, what was the tension when
Mahaprabhu came after that? That is a thousand times more intense to attract.

And what Vrndavana dasa Thakura has written in toto it is true. The jungle turned into path,
into broad highway. And the whole river was covered with heads. If one is dying or not dying,
swimming. If one is going to die, three or four hands come to help him, in such a way. If one is
diving, then four hands coming to keep him up. So thickly covered by the men this Ganges was.

The Ganges was a big one, bigger, now it is smaller. In our childhood I have seen that every
day swimmers used to come and go this side. And the young age also I found every day up to
Kalna, every day then up to Navadwipa, then up to Kalna. Now I do not know up to Hoogly or
somewhere, it is filled up. All Ganges water taken by the channels above, no water for Ganges. The
channels after channels, water taken away from Ganges, Ganges has died. Ganges was a big river
here.

Hare Krsna. Hare Krsna. Nitai-Gaura. Nitai-Gaura. [?] Gaura Hari bol. Gaura Hari
bol.
Again we hope to meet with this side with your good will. Nitai Gaura Hari bol.

Srila Sridhara Maharaja: ..bhava kant; divided. Radharani bhdva, Gadadhara Pandita -
Radharanr's kant; the lustre, the halo. Gadadhara Dasa. And he took the charge of the Katwa
temple first, and his disciples are worshipping there still now. Gadadhara Dasa. He approached
anyone and everyone. "And you must take Krsna Nama." Once he approached the Kazi, the local
Mohammedan judge. “You Kazi take the Name of Krsna.”

“Why should I take the Name? I'm a Muslim. Why should I take Krsna Nama?"



“Oh, you have taken already, Krsna, then what harm? Go on taking the Nama. You've already
taken.”
In that way. Gadadhara Dasa.

[11:25-11:52 7]

Devotee: In Ramayana, Garuda came to help Lord Ramacandra, because Ramacandra was very
distressed. The Lord Himself was entangled by snakes. And Narada Muni saw it and he had Garuda
go to help Lord Ramacandra. But after, even though he was a great servant of the Lord, he was
very confused. "Why was the Lord entangled with these snakes? Why couldn’t He do it Himself?”
So Garuda went back and he saw Narada Muni.

And Narada Muni said, “No, don't see me, go see Lord Brahma.”

And after seeing, Lord Brahma said, “No, go see Lord Siva.”

And Lord Siva said, “No, gosee ____ [?] the bird, the small crow.”

Narada Muni, he knew what was happening, he had knowledge of this. Why didn’t he give that
knowledge to Garuda? Why did he send Garuda - everyone, back to this bird, this crow?

Badrinarayana: You expect me to tell that to...
Devotee: Yes, well, somehow, if you can simplify it, or whatever.
Badrinarayana: Not today.

Devotee: All right.

Srila Sridhara Maharaja: Water and ray, as spirit, the verge of the spirit, marginal portion. Water
and ray, light. Light representing jiva, and water representing the physical construction. So jiva soul
connected with this physical potency, both mixed, created this world. Then again so many
brahmandas created. And Maha- Visnu again represented in every brahmanda, lying, and the lotus
coming from His navel, and there is Brahma, and Brahma is creating the brahmanda. And in the
second representation Maha-Visnu, Garbhodakasayl. Then from Garbhodakasayl again came
Ksirodakasayi, Paramatma, Whose location was in Ksirosamudra and Who is entering in every heart
and controlling every jiva. Super controller, there in every heart, Paramatma.

upadrastanumanta ca, bharta bhokta mahesvarah
paramatmeti capy ukto, dehe 'smin purusah parah

["Within this same body (distinct from the soul) the Supreme Person or Parama Purusa is
present as the soul’s intimate witness, sanctioner, supporter, guardian, and Lord. He is known as
the Supersoul.”]

[Bhagavad-gita, 13.23]

He's upa, just above the jiva soul, He's there, upadrasta, overseeing everything. Anumanta. Yes,
you're doing, go on though. Bharta. Still giving protection. Bhokta. And somewhat good, bad, for



sympathy, He also feels something for the jiva. Mahesvarah. He can interfere with every action but
He does not do. Paramatmeti capy ukto. His another name is Paramatma. Dehe ‘smin purusah
parah. In every body, in our body, He's like a supervisor, advising officer. He's represented from the
centre. He's always at the back of our soul who is allowed to work freely, but detector of the free
action, for His function, Paramatma. In Gita Upadesa. In Veda, samane vrkse, [Mundaka-Upanisad,
3.1.1-2] & [fvetéfvatara—Upan/Saai 4.6-7] two birds in the same branch, atma, Paramatma. And
Gita,

upadrastanumanta ca, bharta bhokta mahesvarah
paramatmeti capy ukto, dehe ‘smin purusah parah

And another,

isvarah sarvva-bhatanam, hrd-dese ‘rjjuna tisthati
bhramayan sarvva-bhatani, yantraradhani mayaya

["O Arjuna, the indwelling Supreme Lord, by the potency of His deluding energy, causes the
living beings to wander hither and thither (in many postures), as though each were merely a
puppet on strings, riding on a carousel. Verily, that Lord is dwelling within the heart of all living
beings."]

[Bhagavad-gita, 18.61]

[?] or Prime Minister and [?] something. Does not interfere
generally but can interfere if necessary. Paramatma'’s position is such in every heart. And for a
brahmanda in general that is Garbhodakasayi, Hiranyagarbha, father of Brahma. And then, all the
brahmandas together, the brahmanpgas are floating in the Viraja, the prakrt; the broadest
conception of the material existence, He's connected with Maha-Visnu, jagat-kata, mayaya yah
spjaty adah.

[maha-visnur jagat-karta, mayaya yah spjaty adah / tasyavatara evayam, advaitacarya isvarah]

[“Lord Advaita Acarya is the incarnation of Maha-Visnu, whose main function is to create the
cosmic world through the actions of maya."] [ Caitanya-caritamrta, Adi-lila, 6.4]

Advaita Acarya is considered to be the same with Maha-Visnu, Who is at the bottom of the
whole creation, and Hiranyagarbha of every brahmanda, every solar system. You may think. And
Ksirodakasayi Visnu at the back of every soul. Three conceptions of Visnu that is related to mayaic,
this negative creation.

And the positive side there are so many, twenty four, on four sides of Narayana. Vasudeva,
Sankarsana, Pradyumna, Aniruddha. That is four main and then five in four groups, attached is
twenty four altogether, in Vaikuntha. Just as mula Sankarsana is represented in Dvaraka - that is
original than this Vaikuntha. In this way it has been [?]

Devotee: Guru Maharaja. Can you explain the difference between Krsna in Mathura and Krsna in
Dvaraka.



Srila Sridhara Maharaja: Yes. Mathura Krsna sometimes two handed, sometimes four handed.
Four handed Krsna in Mathura is equal to Dvaraka Krsna.

Devotee: Equal?

Srila Sridhara Maharaja: And two handed Krsna in Mathura is equal to Baladeva in Vrndavana.
Svayam- Rapa who is only coexistent with Radharani. And prakasa vilasa two divisions, and sub
division, prabhava and vaibhava. The prabhava means central, vaibhava means extension. So
prabhava prakasa when Krsna in the side of another gopiin the rasa. In the résa /ila the original
Krsna is always at the side of Radharani. And His prabhava prakasa on the side of other goprs,
prabhava prakasa. And vaibhava prakasa is Baladeva. And vildsa, prabhava vildasa is in Mathura
when two handed. And four handed Krsna in Mathura that is equal to Dvaraka vildsa, prabhava
vilasa, er, vaibhava vilasa, vaibhava extension, prabhava central. Central representation and
extended representation, two divisions, two kinds. Svayam-Ripa, Svayam-Prakasa, Svayam-Vilasa.
Prabhava-Prakasa, Vaibhava-Prakasa. Prabhava-Vilasa, Vaibhava-Vilasa. Four kinds extension,
representation.

vaibhava-prakasa krsnera — sri-balarama, varna-matra-bheda, saba — krsnera samana
[vaibhava-prakasa yaiche devaki-tanuja, dvibhuja-svardpa kabhu, kabhu haya caturbhujaj

[“The first manifestation of the vaibhava feature of Sri Krsna is $ri Balarama. Balarama and
Krsna have different bodily colours, but otherwise Balarama is equal to Krsna in all respects.
Another example of vaibhava-prakasa is the son of Devaki. He sometimes has two hands and
sometimes four."]

[Caitanya-caritamrta, Madhya-/ila, 20.174-5]

So Vrndavana Balarama is equal to two handed Krsna in Mathura. And four handed Krsna in
Mathura is equal to Dvaraka [?]

Devotee: RUpa Goswami says, vaikunthaj janito vara madhu-puri. Ripa Goswami skips, or he
passes, crosses over Dvaraka and Mathura. He says vaikunthay janito vara madhu-puiri...

Srila Sridhara Maharaja: I can't follow.
Devotee: Rupa Goswami says, vaikunthdj janito vara madhu-puri, that verse in Upadesamrtam.
Srila Sridhara Maharaja: Vaikunthdj janito vara madhu-puri. Yes.

Devotee: Yes. So he skips, he passes over Dvaraka. He does no mention of Dvaraka. Vaikuntha,
Mathura.

Badrinarayana: Ripa Goswami he’s not mentioning Dvaraka. He's going right to Mathura and
then to Vrndavana.



Srila Sridhara Maharaja: Yes. Dvaraka is subsidiary to Mathura. He's going to janma /ila.
Vaikunthaj janito, for birth concern, the /ila of His being born, that is in Mathura not in Dvaraka. So
ROpa Goswami up to santa, dasya, and half of sakhya found in Vaikuntha, but not the birth
ceremony. We found there the service in the birth ceremony, that is filial service, is not found in
Vaikuntha, it is found in Mathura, not Dvaraka. So Mathura is better, giving us the chance of higher
services of His janma /ila birth ceremony. Father, mother, serving Him, vatsalya /ila, it is in Mathura
not in Dvaraka. So he has taken to Dvaraka. Then in details we can go to Dvaraka and then
Mathura.

And also we can go to Ayodhya. Ayodhya also we can find this - that he has taken to Krsna
conception Mathura. In Ayodhya /ila there only consort service restricted only to one wife. In
Dvaraka so many wives could render service to the Lord, Dvaraka and Mathura. Dvaraka is a
production of Mathura.

Mathura means Mathura mandala takes us there, Mathura. Tatrapi rasotsavaa, vrndaranyam.
Then from vatsalyawe go to consorthood in Vrndavana. Then Govardhana, selected few experts in
the consorthood servant, in Govardhana. Then highest position is in Radha-Kunda where the
foremost display of the consorthood service to Krsna.

Rlpa Goswami has written in one place, Krsna, from the peak of Govardhana Giri, He's looking
at different types of service. He's looking at the Gokula. Yasoda is so much busy to make
arrangement for His food etc. So many servants are also engaged busily under the direction of
Nanda to make arrangement of the service of Krsna. Then also the vatsalya, sakhya, Balarama is
seen somewhere else in the group of the friends playing in a very intense way. And also looking at
that Candravali, she with her own group are approaching to a particular place to have the darsana
and get the chance of service of Krsna. And also looking at Radharani with Her own intimate
friends Her going to Radha-Kunda for the preparation of the Krsna's union there with Her. From
one place He's supervising, He's inspecting everything. Sometimes looking at Nanda-Yasoda,
sometimes Balarama with the sakhya rasa, vatsalya rasa, then Candravali, then Radharani, all these
things. But His eyes are always tending towards Radha-Kunda where Radharant is preparing for His
service where all is automatically drawn towards that. There He's inspecting every attempt for His
loving service. In that way he's proved the gradation of intensity of loving service, of attraction.
He's attracted by all, simultaneously, but there’s gradation.

When we think how Krsna left Vrndavana, went to Dvaraka, most cruel hearted showed there,
injustice to the Vrndavana /i/a. Again when we think that there are devotees who wants from
Dvaraka class and other places, they also should be given some chance. Because He's all in all, for
some time, to satisfy all is expected, everyone is expecting Him, Krsna. So not only the higher
servitors but the lower class they've also got some demand over Him to certain extent, and that
also must be looked for. So leaving Vrndavana He went to Mathura, from there to Dvaraka. And in
Vaikuntha also another representation. Everywhere He'll have to help different forms.

vaikunthaj janito vara madhu-puri tatrapi rasotsavad
vrndaranyam udara-pani-ramanat tatrapi govardhanah
radha-kundam ihapi gokula-pateh premamrtaplavanat
kuryad asya virgjato giri-tate sevam viveki na kah



["The holy place known as Mathura is spiritually superior to Vaikuntha, the transcendental
world, because the Lord appeared there. Superior to Mathura-puri is the transcendental forest of
Vrndavana because of Krsna's rdsa-/ila pastimes. And superior to the forest of Vrndavana is
Govardhana Hill, for it was raised by the divine hand of Sri Krsna and was the site of His various
loving pastimes. And, above all, the super-excellent Sri Radha-kunda stands supreme, for it is
over-flooded with the ambrosial nectarean prema of the Lord of Gokula, Sri Krsna. Where, then, is
that intelligent person who is unwilling to serve this divine Radha-kunda, which is situated at the
foot of Govardhana Hill?"] [Upadesamrta, 9]

And a similar parallel,

karmibhyah parito hareh priyataya vyaktim yayur jianinas
tebhyo jAana-vimukta-bhakti-paramah premaika-nisthas tatah
tebhyas tah pasu-pala-parikaja-drsas tabhyo pi sa radhika
prestha tadvad iyam tadliya-sarasi tam nasrayet kah krti

["There are those in the world who regulate their tendency for exploitation in accordance with
the scriptural rules and thereby seek gradual elevation to the spiritual domain. However, superior
to them are those wise men who, having given up the tendency to lord over others, attempt to
dive deep into the realm of consciousness. But far superior to them are the pure devotees who are
free from any mundane ambitions and are liberated from knowledge, not by knowledge, having
achieved divine love. They have gained entrance into the land of dedication and are engaged there
spontaneously in the Lord's loving service. Among all devotees, however, the gopis are the highest,
for they have forsaken everyone, including their families, and everything, including the strictures of
the Vedas, and have taken complete shelter at the lotus feet of Krsna, accepting Him as their only
protection. But among all the gop7s, Srimati Radharani reigns supreme. For Krsna left the company
of millions of gopis during the rasa dance to search for Her alone. She is so dear to Sri Krsna that
the pond in which She bathes is His very favourite place. Who but a madman would not aspire to
render service, under the shelter of superior devotees, in that most exalted of all holy places.”]

[Upadesamrta, 10]

In location and also qualification, both sides step by step towards the higher. Ripa Goswami.
Karmibhyah parito hareh priyataya, and vaikunthaj janito vara madhu-puri. Then in another place,

na tatha me priyatama atmayonir na sarikarah
na ca sarikarsano na srir [naivatma ca yatha bhavanj

[“Neither Brahma nor Siva are as dear to Me as you; My elder brother Sankarsana is not as
dear to Me as you, nor even Laksmi Devi. Even My own Self is not as dear to Me as you."]
[Srimad-Bhagavatam, 11.14.15]

All these are proving step by step towards the higher, showing how superior they are
gradually, process. This comparison we're to follow. Hare Krsna.

Devotee: You spoke of Madhustudana Saraswati, and he says tadiya and madiya. Can you explain
the difference between tadiya and madiya?



Srila Sridhara Maharaja: "I belong to Him,” this is the general conception of affection, “I belong to
Him."” But “"He belongs to me” more forceful and higher, “"He belongs to me”, this conception about
the Absolute. I belong to Him, everyone belongs to Him, a general conception, general connection.
But “He belongs to me, and I shall take care of Him, in every respect I'm in charge”, madiya.

Then, He says according to Him, the next high and He one and the same. But one and the
same not in the physical sense, as they conceive. One and the same of our common interest in
every point. That does not mean that I have no existence and He has got no separate existence.
We're two, but we've got similar interest, common interest, and equally divided, or no division. But
with two representations, the conception of one and another there is not abolished.

And they say they merge, and nothing, become one abstract whole, nirvisesa brahman. But we
say however we're united with common interest, everything, but still the separate characteristic is
maintained there. Two friends of same heart, but still they're separate, something. Everywhere
interest is common, but still separate, that negative and positive character is there. Wife and
husband may be of common interest in every affair, but still they've got some separate
characteristic, as regards other things of common.

The /ila is possible, common, negative, positive, otherwise no possibility of being's division at
all, and this creation was impossible. If that static eternal substance is the original thing then how
this variegatedness and plurality will come, from where? If that is the most original and only true
thing, that non differentiated one, then how creation can come? How division has come, how one
conscious of another, how it can come? So however one static substance, and whether it is or it is
not, none to differentiate, none to know, all knowledge is impossible. If the original conception of
the Absolute is non differentiated, He's impersonal, then how personal question can come from
impersonality? Or any movement, any change can come from there? If told that potentiality is
there? So the potency and the owner of the potency, the negative and positive is always present,
sometimes firmly united and then separated. From unity to come to separateness, so there's
difference between the two within, otherwise how can they assert in a different way?

And complete non differentiated things, some sort of differentiation, and some sort of
difference must be there, in subtle form. In subtle-most form, difference, cannot be easily detected,
but if it's not there then the differentiation can come from where, if it was not in the original
position? It must be in some conception or other. So something cannot come from nothing.

Devotee: But the Vedas say, eko bahu syam.

Srila Sridhara Maharaja: So it was there, eko ham bahu syam, that mentality, “I was one, I became
many.” That there was that mentality underground - “I'm one, I shall be many.” But that means in
subtle form there was many, so in the gross form it was possible to be transformed. £ko ham bahu
syam. To ordinary view I'm one, now [ want to be many. So the possibility of many, the variety was
there in cause. What is not in the cause can never come in the effect, it must be there. In a
particular form, it was there, and in the seed. Just as in a seed when it develops there comes the
leaf, the flower, the branches, but it was in subtle form in the seed. A big banyan tree is coming
from the seed. In seed it was in undetected very subtle form and there coming. Otherwise it can't



come, develop in this way, from nothing coming to something. In some way or other it was there
in the cause it is coming.

Devotee: [7]
Srila Sridhara Maharaja: In the beginning of creation the sun, the so many stars, the water, the air,

all gradual development and they’re coming. Everywhere it is such. Evolution means that.
Sometimes going in and sometimes coming out, that is the nature.



