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Srila Sridhara Maharaja: ..developed form as Radha. Coming from within. Springing up from
within. A particular potency coming out of Himself. Hladini saktir asmad ekatmanav. So They
cannot be conceived as quite separate thing, one and the same. Asmad ekatmanav api bhuvi pura
deha-bhedam gatau tau. But we're told that in ancient times They divided into two. Deha-bhedam
gatau tau, caitanyakhyam prakatam adhund. Again both of Them, They're the same, both parties,
They're combined as Caitanya. 7ad-dvayam caikyam aptam, radha-bhava-dyuti-suvalitam naumi
krsna svardpam. Whose lustre and mood is of that Radharani nature, and the reality within is Krsna.
Just as fire and its heat cannot be separated, it comes from the fire, something, sun and light. So
separately They cannot exist, They're one and the same, advaya-jiana, Absolute One. But
sometimes They show as divided, sometimes again united, in different moods. And sometimes
when different They're enjoying They're separated self. And again little far, They're under painful
separation, not with the possibility of union. That is Their nature.

[radha krsna-pranaya-vikrtir hladini saktir asmad
ekatmanav api bhuvi pura deha-bhedam gatau tau
caitanyakhyam prakatam adhuna tad-dvayam caikyam aptam
radha-bhava-dyuti-suvalitam naumi krspa svardpam]

[l worship Sri Caitanya Mahaprabhu, who is Krsna Himself, enriched with the emotions and
radiance of Srimati Radharani. As the Predominating and Predominated Moieties, Radha and Krsna
are eternally one, with separate individual identities. Now They have again united as Sri Krsna
Caitanya. This inconceivable transformation of the Lord's internal pleasure giving potency has
arisen from the loving affairs of Radha and Krsna."] [Caitanya-caritamrta, Adi-lila, 1.5]

$ri Rapa Goswami says,

aher iva gatih premnah, svabhava-kutila bhavet
ato hetor ahetos ca, yanor mana udaricati

["Just as a serpent naturally moves in a crooked way, in a zigzag way, the nature of love is
naturally crooked. It is not straight. So the concerned parties quarrel, sometimes with cause and
sometimes without cause, and separation comes. Separation is necessary for the transcendental
pastimes of Radha and Krsna.”]

[Ujjvala-Nilamani]

Just as the serpent goes naturally by crooked way, by zigzag way, natural, so the nature of love
is naturally such. It is not straight. So the parties concerned, sometimes with cause, sometimes
without cause, they quarrel and separation comes. It is necessary for the /i/a. There is separation of
four different kinds, one is prema-vaicittya, They're both very near, still some separation arises, that
is known as prema-vaicittya, separation.

It is said, Krsna is there, Radharant is just nearby, She is seeing Her shadow just reflected on the
body of Krsna and so prejudiced She thinks that there is another lady. So a great pang of separation
comes within. “What is this? Another lady is here?”



Again, but Her mate, friend, Lalita, she is giving warning to Her. "What do you say? It is only Your
reflection reflected there, can’t see?” Then She's coming to consciousness.

This is such, they're high things, not to be discussed in details, but this is the nature of love
divine.

Separation and union, both interdependent. One cannot stay without the other. And separation
is created willingly to enhance union. And Mahaprabhu took sannyasa to give that the people may
take it easily.

Old mother Saci Devi is crying so hopelessly, helplessly. The young wife Visnu Priya, she's
helplessly passing her days. This will create an excitement into the hearts of the people and pierce
their love divine. Mahaprabhu who was Nimai Pandit, what great benefit He took for us, He came
for us. He made them sympathetic towards Nimai Pandit and for all these things it was necessary,
the Lord took sannyasa, went to take sannyasa.

Gaura Haribol. Gaura Haribol. Nitai Gaura Haribol.

For today is the day. [?] Five hundred years. [?] About four
hundred eighty-three years ago. [?] Four hundred seventy-nine years ago this day
Mahaprabhu went for sannydsa to Katwa. In our calculation. Hare Krsna. So we shall try to
understand that for our benefit, and to take us to the height, to the zenith of our aspiration, and our
prospect, our destination, He came here and tried His best to capture our hearts and take to His
domain in that plane. A very small portion of this. 7rayate mahato bhayat Svalpam apy asya
dharmasya.

[nehabhikrama-naso 'sti, pratyavayo na vidyate
svalpam apy asya dharmasya, trayate mahato bhayat]

["‘Even a small beginning in this devotional service cannot go in vain, nor can any loss be
suffered. The most insignificant practice of such devotional service saves one from the
all-devouring fear of repeated birth and death in this world.”] [Bhagavad-gita, 2.40]

The taste of the highest quality of such things, a small portion is enough, will fulfil our highest
purpose of life. With this hope, let us go here.

vancha-kalpatarubhyas ca krpa-sindhubhya eva ca
patitanam pavanebhyo vaisnavebhyo namo namah

['I offer my respectful obeisances unto all the Vaisnava devotees of the Lord. They are just like
desire trees who can fulfil the desires of everyone, and they are full of compassion for the fallen
conditioned souls.”]

Gaura Haribol. Gaura Haribol.
Bhaktisiddhanta Saraswati Goswami Prabhupada ki jaya!
Sripad A.C. Bhaktivedanta Swami Maharaja ki jaya!

[laksa locanasru-varsa-harsa-kesa-kartanam]



koti-kantha-krspa-kirtanadhya-danda dharanam
nyasi-vesa-sarva-desa-ha-hutasa-kartaram
prema-dhama-devam eva naumi gaura-sundaram

["Amidst the showering of tears of sorrow from the eyes of millions, He gladly cut off His
beautiful long hair. As He accepted His danda, millions of voices were singing the glories of Krsna.
Thereafter the people of all lands cried out desperately in grief when they saw Him in the dress of a
sannyasi. I sing with joy the unending glories of my golden Lord Gaurasundara the beautiful, the
divine abode of pure love."]

[Premadhama-deva-stotram, 16]

The scene was at Katwa some four hundred years back when Mahaprabhu took His sannyasa.
Beautiful tall figure, young, twenty-four, and curling beautiful hair.

And the barber approaching to shave but coming back. “How I can remove such beautiful hair
from such a beautiful head.” Began to cry.

And so many crying aloud. “What a horrible thing is being done here.”

Some say, “Who is the creator who created this sannyasa? Who is he? Who is so hard that he
created the sannyasa-asrama? Give up all his nears and dears and go taking up begging occupation
from door to door, leaving his own, they're crying helplessly. What is this creation of the Supreme?
Is it logical, or hearty? Very cruel creation.”

Mahaprabhu is smiling, He Himself is smiling.

Anyhow, the barber was forced to shave the head. In the midst of weeping, wailing, crying of the
mob, a portion threatening, in the midst of it, it was done.

And the inevitable gradually came out, the sannyasa function began.

Candrasekhara Acarya, the maternal uncle, he was deputed to take function in the rituals in the
ceremony of sannydsa, and he did so. Mahaprabhu, He Himself He had no senses always in normal
position, in ecstasy, joy, dancing. The shaving, half shaving, He came out and began to dance and
kirtana, chant. In this way. Then anyhow it was finished, sannyasa was finished.

Mahaprabhu asked when the mantra will be conferred, Mahaprabhu asked His sannydsa guru.
“Is this the mantra I got in dream? You please check it.”

“Yes, this is the mantram.”

Then that mantra was given to Him. [?] And the name of the sannydsi not in
ordinary way but came through Kesava Bharati in a peculiar name, “Krsna Caitanya.” Neither
Bharati, nor Puri, nor Giri, all these things. "Krsna Caitanya” that Name came. And as soon as that
Name came out the mob began to cry with the Name. Jaya Sri Krsna Caitanya Mahaprabhu ki jaya!
In this way.

Then Sri Caitanyadeva in a new dress, red rag, robe, He embraced His Guru Bharati and both of
Them began to dance, chanting the Name of Krsna. After some time the meaning of the Name was
given out.

"That You aroused Krsna consciousness in the whole world. You have come down to make the
whole people Krsna conscious. So Your suitable Name cannot but be Krsna Caitanya.”

Then after the function is done, Mahaprabhu in trance began to chant one s/oka, poem of
Srimad-Bhagavatam of tridandi-bhiksu.

etam sa asthaya paratma-nistham, adhyasitam pdrvatamair maharsibhih



aham tarisyami duranta-param, tamo mukundanghri-nisevayaiva

["The previous great sages have accepted and shown the path of sannydsa. 1 have now accepted
that very form of life. Now, leaving everything aside, I shall run towards Vrndavana. There, taking
the name of Mukunda, Krsna, I shall cross over the ocean of nescience. Crossing over this maya, 1
shall reach Vrndavana and fully enter the service of Krsna.”] [5rimad—8hégavaz‘am, 11.23.57]

& [Caitanya-caritamrta, Madhya-lila, 3.6]

In the eleventh canto of Bhdgavat Krsna is Himself giving description of tridandi-bhiksu, a
brahmana. How in the last stage he took tridanda-sannyasa. And how he had to tolerate the torture
of the society in different forms. There is in the last sloka one, etam sa asthaya paratma-nistham,
adhyasitam pdrvatamair maharsibhip. “The previous great sages they have accepted, they have
shown the path of sannydsa. That very form of life I have got, I have accepted, I have got now. Now
what to do? Leaving everything back I shall run towards Vrndavana. And there taking the Name of
Mukunda, Krsna, I shall cross over the ocean of nescience, of illusion, misconception, the ocean I
cross out.”

etam sa asthaya paratma-nistham, adhyasitam pdrvatamair maharsibhih
aham tarisyami duranta-param, tamo mukundanghri-nisevayaiva

“The ocean of ignorance, nescience, that is misconception, I shall cross over, mukunda sevanaya,
by My tendency to serve Mukunda Who is on the other side. Crossing over this maya I shall reach
Vrndavana and engage Myself in the service of Mukunda.”

With this s/loka Mahaprabhu suddenly started towards Vrndavana from Katwa, and entered into
the adjacent forest therein on the banks of Ajai [?] River entered there.

prabhu kahe, - sadhu el bhiksura vacana, mukunda sevana-vrata kaila nirdharana
paratma-nistha-matra vesa-dharana, mukunda-sevaya haya samsara-tarana
se vesa kaila, ebe vrndavana giya, krsna-nisevana kari nibhrte vasiya

["Sri Caitanya Mahaprabhu approved of the (etam sa dsthaya paratma-nistham) verse on
account of the determination of the mendicant sannyasi to engage in the service of Lord Mukunda.
He gave His approval of this verse, indicating that it was very good. The real purpose of accepting
sannyasa is to dedicate oneself to the service of Mukunda. By serving Mukunda, one can actually be
liberated from the bondage of material existence. After accepting the sannyasa order, Sri Caitanya
Mahaprabhu decided to go to Vrndavana and engage Himself wholly and solely in the service of
Mukunda in a solitary place.”]

[Caitanya-caritamrta, Madhya-/ila, 3.7-9]

“Now My duty is to reach Vrndavana as soon as possible. And there in some solitary place I shall
take My seat and go on chanting the Name of Krsna.”

With this, Mahaprabhu ran towards Vrndavana and entered into jungle before evening. And
Nityananda Prabhu, Candrasekhara Acarya, Mukunda Datta, Jagadananda, these four they pursued
Him, followed.



Sometimes He's running, sometimes suddenly He falls on the ground and began to cry, “Krsna
Krsna.” Again getting up suddenly again began to run. Sometimes west side, sometimes north,
sometimes south, in this way, running, running. Sometimes so swiftly He's running away they
cannot trace Him, especially in the night.

Then they're all disappointed. “Prabhu, our Lord must have left us.” They can't find Him out.
Suddenly they heard from far off from a place, in a very wailing tone He's crying, “Krsna, Krsna,
Krsna.” Then they ran that side and saw that just on the field He's lying and crying, "Krsna, Krsna.”

So anyhow after some nursing again they began to start towards western side, Vrndavana side.
In this way Nityananda Prabhu is always wailing, taking the advantage of His trance. He's
wandering, wandering in trance. So taking advantage of His trance Nityananda Prabhu anyhow
coaxingly turned His face towards Vrndavana this side, in this way. That from Katwa, after, when
going long direction side, bhakesa [?] it is mentioned in Caitanya-Bhagavata. But up to this antala
[?] on the other side of Ajai [?], He went, mention is there, they're observing that place as the seat of
$ri Caitanya. Then they say Caitanya-daya. There is a place nearby they say $ri Caitanya He turned
His face from this side towards east. Anyhow, from the evening, the remaining day and night, and
then also another day and night, then on the third day in the evening He came back by this side
through Kalna to Santipura. Nityananda Prabhu managed anyhow to take Him towards Santipura.
So today began that sannyasa. Bhramite pavitra kaila saba. Dik-vidik-jiana nahi, ratri-dina se.
Bhramite pavitra kaila saba ragdha-dese.

[eta bali’ cale prabhu, premonmadera cihna / dik-vidik-jiana nahi, kiba ratri-dinaj

["As Sri Caitanya Mahaprabhu was en route to Vrndavana, all the ecstatic symptoms became
manifest, and He did not know in which direction He was going, nor did He know whether it was
day or night.”]

[Caitanya-caritamrta, Madhya-/ila, 3.10]

[ei sloka padi’ prabhu bhavera avese / bhramite pavitra kaila saba radha-dese]

["Passing through the tract of land known as Radha-desa, $ri Caitanya Mahaprabhu recited the
following verse in ecstasy.”] [Caitanya-caritamrta, Madhya-/ila, 3.5]

In such a trance He's moving that no trace of any direction. Sometimes this direction, this
direction, and again this direction, no direction, running. “I'm going to Vrndavana. I'm going to
Vrndavana, independent of the spirit of the material world, Vrndavana. Where is Vrndavana?”

Thakura Mahasaya says,
kabe hamhera sri-vrndavana visaya cadiya kabe sudra habe mora kabe habe hera sri vindavana

What is Vrndavana proper? That is a stage of consciousness. Vrndavana really, Vrndavana,
Goloka, all stages of consciousness, difference in the stage. So comes that subjective reality, so all
subjective.

God says, “Let there be water.” There was water. “Let there be earth.” There was earth. “Let there
be light.” There was light. All come out from His will power, the potency, the sweet will of the Lord,
all subjective. If the higher subject wants to make the lower subject to see something, like a



hypnotiser, he cannot but see that thing. So this is all in the imaginary world, but above imagination
also in reality, that is also all subjective.

sattvam visuddham vasudeva-sabditam, yad iyate tatra puman apavrtah
sattve ca tasmin bhagavan vasudevo, hy adhoksajo me namasa vidhiyate

[Lord Siva says: “I am always engaged in offering obeisances to Lord Vasudeva in pure Krsna
consciousness. Krsna consciousness is always pure consciousness, in which the Supreme Personality
of Godhead, known as Vasudeva, is revealed without any covering.”] [Srimad-Bhagavatam, 4.3.23]

A sloka from Bhagavatam, it says, "What is Vasudeva?” Mahadeva says this to Devi Durga.

When Maharaja Daksa the father of Sati, he performed a great sacrifice, invited all the [demi]
gods and respectful personalities, and Siva also was invited, Mahadeva.

Not to speak of Narayana, or even Brahma, father of Daksa, all others they gave their due
respect to Daksa Maharaja, Prajapati. But Mahadeva he did not, though formally he was his
son-in-law, and Daksa Prajapati was father-in-law. Still he did not show and special respect thinking
that formally he's the superior relation.

Daksa was enraged. And he made arrangement for another bigger sacrifice and invited
everyone with the exception of Mahadeva, Siva, to insult him. All world invited, only Daksa's
youngest girl Sati, and her husband Mahadeva that were exempted. So all were going to join the, to
keep the invitations, going.

Satl’s heart is very much mortified. “Father has exempted us, insulting.” So she asked her
husband, "Why did you not show any respect to him? Formally he’s your father-in-law. Why did you
not give any respect?”

Then Mahadeva answered.

sattvam visuddham vasudeva-sabditam, yad iyate tatra puman apavrtah
sattve ca tasmin bhagavan vasudevo, hy adhoksajo me namasa vidhiyate

“Devi, this is not the question of belittling his position, not a question of insulting. But the fact is
that my head is always engaged in giving, in dealing respect to Vasudeva.”

Who is Vasudeva? Here it is explained. "Sattvam visuddham vasudeva-sabditam. Tama, raja,
sattva, from nescience to science, from ignorance to pure consciousness. The visuddha-sattva, that
is the pure uncontaminated consciousness independent of any material touch, it is known as
Vasudeva. Vasudeva, Who is Vasudeva? Father of Krsna. From him Vasudeva is coming out. What is,
who is He? He's the representation of the uncontaminated pure consciousness free from any
contamination of matter, that is Vasudeva. And yad iyate tatra puman. In that plane He appears as
the enjoyer of the whole. He's Vasudeva. I'm always in communion with Him, and my head is always
engaged there. My attention, my brain is always captured by the charm of that Vasudeva. I'm
guided by that sentiment. So I cannot take off my head from there, attention from there, and to
engage it in some other place. It is most difficult thing for me. Not that purposely I insulted your
father, but it is by nature it was so.”

So, in Bhagavatam here we find that what is Vasudeva, Vasudeva. Where is Vrndavana? Where is
Goloka? Where is Vaikuntha? We're to trace by the standard of this understanding.



So, Mahaprabhu He's already in Vrndavana, Goloka, in Goloka, Vrndavana, Navadwipa, came to
show us He's running in ecstasy, hither thither. Everywhere there is Vrndavana. Little after when He
met Advaita Prabhu,

acarya kahe, - tumi yaharn, sei vindavana / mora bhagye gariga-tire tomara agamana

[Advaita Acarya disclosed the whole situation, telling $ri Caitanya Mahaprabhu: “Wherever You
are, that is Vrndavana. Now it is My great fortune that You have come to the bank of the Ganges.”]
[Caitanya-caritamrta, Madhya-/ilg, 3.33]

"It is a very merry sport that You say You are going to Vrndavana. Wherever You are there is
Vrndavana. We see, we feel it. Wherever You are Vrndavana is there. We have that experience. Still it
is a very peculiar thing that You say Tm going to Vrndavana." To teach us, this is Your formal
expression.”

In this way Mahaprabhu running hither thither in this way playing. Vrndavana is a stage of
consciousness above Vaikuntha. The simplicity, the plain dealings, and love divine, simple love,
plain, very, humility. They do not think - the peculiarity is this - they do not feel that they are in
Vrndavana, that is the peculiarity there, it is aprakrta.

Knowledge has been classified under five heads. The lowest is sense experience of ones own,
pratyaksa, what I have experienced through my senses, that is the first stage.

The next, higher, I have not experienced by my own senses, but I have gathered from the
experiences of others, their sense experience. Scientist have got his experience, I have gathered his
invention, discovery, I am using that, the second stage.

Third stage which is over the stage of human experience, but non-differentiable, something like
deep sleep. When we are awake we say, "I slept very happily. I slept a very good sleep.” But at that
time we can't assert, in deep dreamless sleep. But when we come back from the deep dreamless
sleep we express some sort of experience. “A good sleep I slept.” So some sort of hazy experience,
aparoksa _____ [?] That is the subject and material object they come together, material object
vanishes in the subject.

After that there is a stage that Sankaracarya, he explains up to this.

But Ramanuja and his Vaisnava followers, and other Vaisnava Acaryas, they're of opinion there is
a fourth stage that is called transcendental. That exist beyond the scope of senses whether gross or
subtle.

How is that? A plane when of it's sweet will it can come down to our gross plane of
understanding we can feel, we can have some experience. If He withdraws we're helpless, we can't
find it. So we can't say that it is under our control, under our own knowledge, we can't count it like
that. It is independent. At it's sweet will it may come down and may give some sort of experience,
and if it withdraws I'm quite helpless. I have nothing to do. I may cry, I may pray. But I can't enter
that forcibly out of dint of my power. This is to be the fourth plane and that is grand and awe
inspiring and powerful. All these we get some experience of there, Vaikuntha.

Then we are sure to say this is adhoksaja, adhoksaja plane. Pratyaksa, paroksa, aparoksa, then
fourth dimension is adhoksaja. Adhoksaja means we may say underground, or you are
underground. The knowledge is on the surface, our experience is underground. Or that is
underground, the thick cover. If we can pierce through the thick cover that are walling up our



experience, then we can come in connection with that plane, another plane. That is adhoksaja.
Adhoksajam indriyam jhanam, the knowledge that has made down, kept down the knowledge of
our experience. Superior knowledge which has forced down our knowledge of experience of this
world, that sort of transcendental, supramental knowledge. That is turiya, four classes of knowledge.
There is something different in every point not similar with this world.

But Srimad-Bhagavatam and Mahaprabhu come to know that, one fifth stage of knowledge
there is which is very similar to this mundane but not mundane. This is gprakrta. Prakrta-vata, or
according to Bhagavatam, kevala, in which one may not have to think that he’s out of this worldly
knowledge. He's within this worldly knowledge, but really it is not so. A very peculiar thing, aprakrta,
no prakrta, similar to prakrta, very similar to mundane but not mundane. That is what is Goloka. In
other words if you can think that the central knowledge that gives connection to the lowest level of
mundane creation, can harmonise the worst portion of illusory world, that is aprakrta. And that is
possible only through love. The compensation is carried only through love it is possible, otherwise
not.

Just as there's a saying, “A blind son seems to his mother as a very good eyed son.” Ordinarily
there is an expression, proverb in Bengali, kana seva pada locan [?] Really a blind son, one eyed, but
mother says, “No, no, my child has got a very good eye, like lotus eyed.” Blind by the affection.

What is mean and low, only compensated by the love that shines very beautiful. That is prema,
or love. Through mercy, through pity, through grace, a king can come to play with a boy on the
street. Affection can make it possible. The high and low, the difference disappears in such a stage.
They think like that we are ordinary, jAdana sunya bhakti, it is known as jidna sanya.



