82.10.25.A

Vidagdha-Madhava: ...too many Ramas.” He's saying, “He's leaving some syllable out, repeatedly,
repeatedly. And perhaps habitually he’s been chanting like this for a long time, that he's not
chanting perfectly.

Hare Krsna, Hare Krsna, Krsna Krsna, Hare Hare, Hare Rama, Hare Rama, Rama Rama, Hare Hare.
"He's not perfectly pronouncing the mantra.” This is offensive chanting?
Srila Sridhara Maharaja: What does he say?

Aksayananda Maharaja: He says, "If someone chants maha-mantra, but by habit he misses the
sequence, sometimes Rama Rama Rama, too many times. Hare Hare Hare Hare Hare, too many, will
this become offence, aparadha, Nama-aparadha, or what?” His question. The krama of the Name is

juggled.

Srila Sridhara Maharaja: That may not be at the status of taking the Name systematically, but
ordinary Name if there is sraddha. Sraddha is all in all, devotion, affection. then any form of Name
that will be productive, but they won't get the result of taking the maha-mantra. But ordinary Name
taking, that may be if sraddhais there.

Vidagdha-Madhava: Then there is some separate benefit for chanting the maha-mantra?

Srila Sridhara Maharaja: Yes. Ordinary Name, ordinary Name if there is sraddhdg, then any type of
Name will be fruitful to certain extent.

Vidagdha-Madhava: But the pure chanting of the maha-mantra has...

Srila Sridhara Maharaja: Not that, that consequence they won't get, that fruit. If they do not follow
the real system then they won't get the results of maha-mantra. But ordinary taking of the Name
Divine, that will come.

namaikam yasya vaci smarapa-patha-gatam srotra-mdalam gatam va

suddham vasuddha-varnam vyavahita-rahitam tarayaty eva satyam
tac ced deha-dravipa-janata-lobha-pasanda-madhye
niksiptam syan na phala-janakam sighram evatra vipra

[Sanat Kumara told Narada Muni: “If a person only once hears, chants, or remembers the Holy
Name of Krsna, he will certainly be delivered from the ocean of birth and death and attain liberation
- whether the Holy Name is pronounced properly or improperly, with correct or incorrect grammar,
or whether it is properly joined or only vibrated in part. O brahmana! Such are the glories of the
Holy Name. However, if one chants the syllables of the Holy Name for personal benefit, for material
wealth and followers, or out of greed, or in the association of atheists, such offensive chanting will
not soon produce the supreme goal of life (krspa-prema)."] [Padma-Purana, Svarga-khanda, 48th
Adhyaya & Brahma-khanda, 25.24]

[Hari-bhakti-vilasa, 11.527] [ Caitanya-caritamrta, Antya-lila, 3.60] [Gaudliya Kanthahara, 17.65]



It can't go in vain but if the real Name falls in rough soil, it will take time to sprout. The Name
should come from a genuine source, real Vaikuntha Nama. Vaikuntha Nama must be spiritual, not
lip deep or mind deep. But Supersoul deep, depth, must have, the Name. And that vibration does
not go useless. But if the soul is unfavourable, it may take some time, yavahita-rahitam.

This [?] Bhaktivinoda Thakura has given special note on this. [?]
Hari, Hare, Hara, that may bring some result but [?] Ha ri, two words in the middle.

Sanatana Goswami has discussed this. Then this [?] not Hari, ha ta ri, that may not get the
results as Hari because the two words in the middle. [?] Not only the mediation of the
words, sound, but there is mediation of the meaning. This mayavadi he may pronounce Hari, but
the _____ [?] the difference is of the ontological difference, the difference of different plane of
thought. That is bavadana [?] if he takes it as the product of m3ya in the misunderstanding world,
saguna, but it is nirguna. So bavadana, that meditation, interruption is of two classes. One through
the sound, the physical, another to the meaning, the real purpose. That is also bavadana,
intermediation, interruption. That won't give the desired result. Otherwise [?] kamain, kan,
kristo. In place of Krsna she says kristo. That will also fetch something.

Vidagdha-Madhava: Supersoul deep, is that consciousness one can cultivate consciously when
he's chanting japa-mala, to think of Supersoul?

Srila Sridhara Maharaja: It's a question of faith, difference of faith, stages of different faith will
produce different type of results. A thief also may accept the name Hari. Hari means to steal. There
also some possibility of good effect. But tatra bavadana, hari, this mayavadi’s hari and Hari of
devotee is different. This mayavaaris mediate, intercept between the two. What is that which comes
between the two and separates?

Aksayananda Maharaja: Intermediate.

Srila Sridhara Maharaja: The question of faith, pure faith, that is the primary thing. Anyhow the
clear memory, the memory must reach high, that is what is necessary. The consciousness, anyhow it
must have to carry the consciousness to that plane. In the highest stage,

vana dekhi' bhrama haya — el 'vrndavana, [saila dekhi’ mane haya — [ei 'govardhana’]

["When $ri Caitanya Mahaprabhu passed through the Jharikhanda forest, He took it for granted
that it was Vrndavana. When He passed over the hills, He took it for granted that they were
Govardhana.”]

[Caitanya-caritamrta, Madhya-/ila, 17.55]

Ordinary forest awakens the memory of that Vrndavana. It is possible.

This tamala tree that gave the fullest recollection of Krsna to Radharani, tamala. When She
embraced the tamala, She thought that, “I have got the, I'm embracing Krsna.” In this way. It is also
possible. The question of faith, that is the primary thing.

Vidagdha-Madhava: This memory of Vrndavana is within jivatma, every jivatma?



Srila Sridhara Maharaja: Not jivatma. Jivatma will have to enter into that high plane where the
Vrndavana is in this conscious world. Jivatma will have to come in touch with that higher plane in
the conscious world which is known as Vrndavana, must have to come there. Jivatma, jiva is
tatastha, marginal. When jiva is captured by dint of his service, it can enter into that higher plane.
And it is taken up for the service there, then he can feel Vrndavana. Otherwise from his own intrinsic
position he can't do. It is not property of ordinary jiva, not right. But he's eligible if he accept the
service and in pursuit of a real sadhu, then he can enter Vrndavana. Not as a matter of right, but
matter of grace. If the upper persons they are gracious to accept anyone to take up there, then he
can go, otherwise not.

Just as an ordinary servant, if he's taken into the harem of the king, a maidservant, or a boy
servant, taken into the harem, the most private part, he can go. Otherwise they will have to be
outside.

It is their sweet will of the Vaisnava, of the servitors of that plane. And by one’s attitude, the
purity of purpose, and attraction for that Vrndavana /73, and the grace of Vaisnava, and the servitor
Guru can take them up there, can go. Its prospect can go up to that plane, highest prospect. But the
atmosphere is only of free grace, svargpa-sakti. Tatastha-sakt; you will have to enter into the higher
potency. Lower potency will have to enter into higher potency. Only by the free grace of the higher
potency. And that is all serving object, full of serving, adoration, the object of service. The soil, the
air, everything is of higher stuff than myself. We are to enter into that place. Only by the grace of
the Vaisnava of that land. Visa is granted only for the interest of the land from which the visa is
granted. He who thinks that they won't be useful there, they won't allow to enter. It's a higher land,
and for their interest only they will take us there.

Slaves, the recruitment of slaves. If you are a good slave, they will come to recruit you for their
purpose here, from here. Recruitment of the slave. But by faithful service he may be adored like
anything. No narrowness, no meanness is there. But no claim. All out of grace. Their attitude is
wholly transformed. They become accustomed to look around crying.

“They're all my Guru. I am to serve all of them.” That should be wholesale transformation. “That
I'm a serving unit. I'm the meanest of the mean. Only by their grace I'm here. Otherwise I have no
place here.” So such humility, that is the very nature of the service there. Everyone thinking that,
“I'm the most mean, meanest of the mean. Only by serving them that I can keep my position here
and my prestige.”

All these things, service, serving, wholesale transformed into serving unit. And service is adored
according to its purity, sincerity, and the classification of its nature, rasa, and its efficiency, it is
adored there. But we should think that we are like so many slaves recruited there. But by our good
nature and behaviour the difference will disappear. No claim, no claim. If you want to put any claim,
then you are disqualified. Only grace. So high.

His mentality is, "I have no qualification. But anyhow I have got their grace, their kindness. They
are giving this chance of serving them. I'm so fortunate. I have no capacity of my own. I'm not
qualified. So I have no claim, but out of their grace I'm given the chance.”

With that sort of apprehension, they will go on with the discharging of their duty. Dainya,
atma-nivedana, goptrtve varanam, and sarapagati, it is full faith. This is the very nature of the
negative existence, self-abnegation. Self-abnegation, the very nature of the potency, the negative



side. And one should try to increase the negative characteristic of one’s own self, and that will draw
the positive so much to him. Dainya, meek, pitiable condition.

ye yatha patita haya, tava daya tata taya, tate ami supatra dayara

[Srila Bhaktivinoda Thakura says: “Your grace is given in accordance with the necessity of those
who really deserve it. In that consideration, I have some claim. I am fallen of the fallen, the most
fallen, so I have some claim to Your grace.”] [Gita-mala, Yamuna-bhavavalj, 19]

“We're told that as much as one is fallen, Your attraction is towards him so much. You are
patita-pavana. You have come to deliver the fallen, and I'm very fallen so I have got a claim for Your
grace. Because I'm the worst type of fallen.” The negative side. "I'm the worst type of fallen.” And
not a hypocrisy but he must feel like that. “And so I can claim for Your grace. I'm needy, the worst
needy I am, so I can claim Your grace, Your mercy. Ye yatha patita haya, tava daya tata taya, tate ami
supatra dayara. I'm really the most fallen, so I think I have claim on Your mercy.”

The sincere feeling, to improve the negative side. So jAane praydsam udapasya
[Srimad-Bhagavatam, 10.14.3], knowledge is a failure here, because knowledge wants to possess
something within its zone.

“That it is my captive, I have put something in the box, I can take out and I can show, my
property. I'm subject, there are so many objective existence within the subject. And I can show
according to my necessity to others.” Pratistha.

But mukam karoti vacalam [Bhavartha Dipika, marigala stotram, 1], only by His grace I can talk
about Him. If He gives the supply, then I can distribute. But if that is disconnected, I am nowhere, 1
cannot give any delivery to any goods. The source is there, the powerhouse.

Gaurasundar. Gaurasundar. Gaurasundar.

Srila Sridhara Maharaja: “..marginal portion is covered by my existence. I appear here as the
master of maya and 1 appeared there as the servant of Vaikuntha. And within me, Viraja and
Brahmaloka. Viraja the highest representation of prakrti. And Brahmaloka the lowest representation
of the conscious world.”

My avyakrtam na vyakrtam na visisthena jnatam [?]

“Not very clearly differentiated, very vague, my position, avydkrtam. Bhagavato 'tha vaisnavam
[.S‘rimad—Bhégavaz‘am, 4.24.29] Above me there is another section that are called bhagavata,
Vaisnava, bhagavato 'tha vaispavam padam, there is another sphere which is known as Vaisnava
padam. Tad visno paramam padam [Rg-Veda, 1.22.20] Vaikuntha. Yathaham vibudhah kalatyaye.
Oh Gods, kalatyaye when the wholesale dissolution will take place after a long time, long, long
period, then I also aspire after to enter into that domain, Vaikuntha.” That Mahadeva says. But in a
clear differentiation of this mundane and the spiritual world. And in the middle, he's as the master
of the maya maya-sakti and as the servant, vaispavanam  yatha sambhuh



[Srimad-Bhagavatam,12.13.16] & [SCSM's Sr7 Sri Brahma-samhita, p 144], and representing himself
as the token of service of the Vaikuntha. That is the position of Sivaloka.

There on that side there is Sadasiva as Maha-Visnu, and this side the Rudra, known as Rudra,
ekadasa Rudra. On the other side, the devotee Siva, that is Sadasiva, he's devotee. And sometimes
he's identical with Advaita Prabhu or Maha-Visnu. So Advaita Prabhu sometimes told as Siva, Siva
Avatara, or Mahadeva, Sadasiva. Sadasiva and Maha-Visnu are almost one and the same. The
devotee Siva is Maha-Visnu. And Karanodakasayi is he. They're the cause, at the bottom of all the
wholesale creation, he's there. 7al-lingam bhagavan sambhur [Brahma-samhita, 8], and he sends
the ray to this misconceived world. And with prakrti that is mingled and the first stage is
mahat-tattva and then so many brahmapdas. And in each brahmanda there is again that Visnu
Avatara Karanodakasayi, second representation, that is Garbhodakasayl. In each brahmanda. And
then again each jiva soul within, that is Ksirodakasayi. These are the three Purusa Avataras,
Ksirodakasayi, Garbhodakasay1, and Karanodakasayl. These are three Purusa Avataras.

Aksayananda Maharaja: Maharaja, in Caitanya-caritamyta we read,
sthavara-jangama dekhe, na dekhe tara marti / sarvatra haya nija ista-deva-spharti

["The uttama-adhikari, sees the moving and non-moving entities, sthavara-jarigama, but never
sees their outward form. One sees one's /sfa, one’s most beloved Deity, Krsna, everywhere, sarvatra
haya nija ista-deva-spharti. This is a completely Krsna conscious person.”]

[Caitanya-caritamrta, Madhya-/ila, 8.274]

And also, bigeha na bhujoya [?], we can't understand them. But still, the question arises, does he
see Syamasundar playing His flute in every position, or does he see...

Srila Sridhara Maharaja: According to his adhikara, his realisation. Some may see Narayana
connection, some Vrndavana connection. As he's connected with the conception of the centre, he
sees like that. Some may see, are more inclined to Mahaprabhu, he sees Mahaprabhu's recollection
comes and captures.

According to intensity, according to the position, the svargpa, such feelings. Nanda centred,
Yasoda centred, the centre of interest, that will excite us to see about Him. Vatsalya-rasa,
madhurya-rasa, they will give excitement to a particular group of things, paraphernalia. The
sakhya-rasathey will see the cow, the grazing, the Krsna sakhg, in this way, their /i/a with Krsna. That
is also of infinite characteristic. That will excite them in such. And madhurya-rasa in another way,
and vatsalya-rasa another way. And they're concerned with Narayana, or Ramacandra, or Gauranga,
more addicted, and that flash will come within him by any connection.

Vidagdha-Madhava: Guru Maharaja, one devotee from Orissa, he said there are records, he has
heard from his father, one brahmana, there are records that Jesus Christ stayed in Jagannatha Puri
temple and accepted one Guru, worshipping Sadasiva.

Srila Sridhara Maharaja: I can't follow. One gentleman of Orissa...

Aksayananda Maharaja: He says, there's a record in Orissa, one temple near Jagannatha...



Srila Sridhara Maharaja: That Jesus Christ came to visit Jagannatha?
Vidagdha-Madhava: He stayed...

Aksayananda Maharaja: And that he accepted a Guru who was a disciple of Sadasiva. Jesus Christ
has accepted one Guru there, in Jagannatha Puri, who was a disciple or devotee of Sadasiva.

Srila Sridhara Maharaja: Sadasiva. Where is Sadasiva in Orissa? A person, or a Deity?
Vidagdha-Madhava: That was I think his Deity.

Srila Sridhara Maharaja: Sadasiva. Where is Sadasiva, the location, Jagannatha temple?
Vidagdha-Madhava: No. I don't think it is a formal Deity. It was just that his Guru he chose...

Srila Sridhara Maharaja: Guru, any gentleman named Sadasiva? Sadasiva is a name of a sadhu or
name of a Deity?

Vidagdha-Madhava: Not sure. But in the Bib/e Christ is recorded to say, “You have not heard His
voice and you have not seen His shape.” He was chastising, in a chastising way to the priests. “You
have not heard His voice and you have not seen His shape.” That's in the Bible.

Srila Sridhara Maharaja: There is mention in the Bib/e, one priest, who is preaching, reading Bible
in Rasayi [?], one churchman used to take class, of Bible, and many gentleman used to go.

One gentleman came to me, he told, “I was a young boy.” He was perhaps twenty or thirty years
senior than me, when I was here, forty-five, perhaps he was seventy-five or so. He told me, he gave
the name and the particulars, correctly, that that was the name of that clergyman, and he was
reading Bible.

“One night Moses saw in dream that God is ordering him to do this and that.”

"I stood up, I was a boy, stood up.”

And they stopped his reading, “And what is your question?”

“There was a custom if anyone had any question to ask, he would stand up and he will take up
his question. I stood up. The Moses saw in a dream God visiting. What did he see? He saw in a
dream so must be a figure. A dream, he must have seen a figure and what sort of figure?”

He stopped for some time. “This boy, what he has asked I shall have to think for some time. And
then tomorrow in this class, I shall try to explain.” But he omitted.

This is vague vision, not clear enough. As this, only human have got soul. And the animals and
trees, they have got no soul. This Koran and Bibl/e, they have got defect here. Where there is vitality,
there is soul. Everywhere there is soul, within. But they say only human soul. If we kill a goat, or an
elephant, a tree, there's no reaction. But the Vedic scripture says no, this is also himsa. You are
killing a goat, you are killing a cow. There is also soul. Soul is suffering in that condition. Eighty-four
lakhs of species soul is wandering through. This is Vedic conception. But Koran and Bible,
Bhaktivinoda Thakura has reached a compromise that it is by instalment.

paroksa-vado vedo 'vam, [balanam anusasanam
karma-moksaya karmani, vidhatte hy agadam yathajl



["Childish and foolish people are attached to materialistic, fruitive activities, although the actual
goal of life is to become free from such activities. Therefore, the Vedic injunctions indirectly lead
one to the path of ultimate liberation by first prescribing fruitive religious activities, just as a father
promises his child candy so that the child will take his medicine.”] [frimad—Bhégavaz‘am, 11.3.44]

So there is revealed truth, srauta, revealed truth, but according to the paraphernalia, he deals by
instalment. So to them it was impossible to take them out of this Aimsg, this pasu bhajan. So
revealed truth does not disclose that there is life, because the receiver was not very qualified. That is
his compromise. Anyhow, there and that there is no figure.

In Germany I am told by Bon Maharaja that they produced a theatre based on Bib/e. Then the
father, they put the father in the drama, put the father in a high balcony and with grey beard and
old appearance, old something, not young. Some aged appearance with grey beard and put
there, and from there he's saying, “Do this, do not do this,” dictating. In a show they placed the
position, the figure of God like that. The figure but they can't see the figure, the negative side.

apani-pado javano grahita, pasyaty acaksuh [sa srnoty akarnah
sa vetti vedyam na ca tasyasti vetta, tam ahur agryam purusam mahantamj

["The Lord has no hands or legs, yet He walks and touches. The Lord has no eyes or ears, yet He
sees and hears."] [.S‘vez‘é.s"vaz‘ara—Upan/;s'ad 3.19]

Sankara is also of the same conception. “There cannot be figure in the spiritual, no
differentiation in the spiritual line, spiritual substance. All differentiation only in the material. But no
differentiation, differentiated character in the spiritual world.”

“But where does it come from?” Mahaprabu says. “Where do you get it?" Pasyaty acaksuh. He
can see but He has got no eye, what does it mean? That He has got spiritual eye, not fleshy eye.
Apani-pado. He has got no leg, no hand, but He can catch, He can go, walk. What does it mean?
Not this ordinary fleshy leg or fleshy hand. But He has got hand, leg, eye, everything He has got.
That means, conclusion, that that is all spiritual, not mundane. What is not in the cause can never
come in the effect. It is there. So in the perverted reflection we find it here, the differentiation. That
is non-differentiated mass of spirit. That is the primary conception, Brahma conception. But within
that there is Paramatma, all-pervading, then Narayana, the dictator within there, that can take
initiative, not an innate substance. In this way the key is in progress toward Krsna conception.

Hare Krsna. Hare Krsna. Hare Krsna. Hare Krsna.

There is a saying that when Jesus was disappeared from the place to the unknown quarter for
twelve years or so, is it not?

Vidagdha-Madhava: Yes, no record.
Srila Sridhara Maharaja: No record in his life where he was. At that time he came to India and he

got some sort of touch with Indian sadhus and then went back. There is a saying like that. And
some say that after his resurrection he came to Kasmir. He did not die. They put, thinking that he's



dead, put them in a cave. And the day of resurrection they say, after three days he came back, he
got his energy again and he came away from there, came to Kasmir, there is a saying like that, in
India. Kasmir is in India.

Vidagdha-Madhava: In the Christian Church they say Christ ascended, he lifted himself up, and out
of sight of the disciples.

Srila Sridhara Maharaja: And disappeared in the sky.
Vidagdha-Madhava: That's how they say he left.

Srila Sridhara Maharaja: It may be. A devotee's figure is like that, not flesh and blood, it may be,
he went up.

Vidagdha-Madhava: So it is possible that Christ knew a form of worship?

Srila Sridhara Maharaja: Christ knew?

Aksayananda Maharaja: Christ knew of some form of the Lord, some ista-deva? "Father.” He told.
Srila Sridhara Maharaja: Yes, but the conception of God is not very clear.

Vidagdha-Madhava: He did not teach in detail.

Srila Sridhara Maharaja: Vague, approximate. But Christ's preaching is theistic, but not complete,
partial representation of theism.

Vidagdha-Madhava: Guru Maharaja, you said within Brahman, Paramatma, and also Bhagavan,
dictating, not inert. But Krsna He's enjoying in Goloka, He's not so much directly directing things
here, is He not? He's not so much dictating, extraordinary...

Srila Sridhara Maharaja: Yes. Ostentatiously His dictation is not clear. But He's the prime cause of

His, looking at His pleasure, They're only working. This Bhagavan and Paramatma, They're all
working, but the spirit supplied by Krsna.



