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His Divine Grace Çréla Bhakti Rakñaka Çrédhara Deva Goswämé Mahäräja 
 
 
    Swämé B.R. Çrédhara: … to certain extent, Advaita-siddhi. He has embraced 
devotional school and almost accepting both as parallel. nirvikalpa-samädhi and 
Viñëu-bhakta, one and same, in his introduction in Bhagavad-gétä he says: 
 
    nirodita tasi punar, sarvikalpa samadhi na,  
    nirvikalpa samadhi stu, bhavi ratra tri bhumika (?) 
    ……………………………………………….(?) 
 
    The samädhi of the yogis is of three classes. In the beginning, sometimes in 
samädhi and sometimes he awakes not so much. In the second stage when he's 
in samädhi, if any interruption, disruption, disturbance comes from outside, 
then he comes out, awake to this world, otherwise not. And in the third stage, 
he never rises from his samädhi, always continuing. No external pressure can 
bring him back to the world consciousness, that's all. And he comes here to say 
     
    visnu bhaktas ca katyate (?) 
 
    At that time we can say also that Viñëu-bhakta. Puzzling all, ha, ha. So Viñëu-
bhakta is not conscious of any … he's conscious of the lélä, Person, all these, 
but he anyhow draws this to Viñëu-bhakti in Vaikuëöha. This nirvikalpa-
samädhi, the highest stage of samädhi and it becomes Viñëu-bhakti, it's similar, 
that is his argument. 
 
    Bhaktivinoda Öhäkura has warned against him. And many things, he has also 
compiled a commentary of the first three çlokas of Bhägavatam, accepted 
Bhägavatam, but in his own way he has taken it, he has taken bhakti. Tadéya, in 
the first ray of devotion 'we belong to Him,' that is the conception. In the second 
stage 'He belongs to me.' A puzzle here. In the case of Candraväli she thinks that 
'I belong to Kåñëa.' And in the stage of Rädhäräëé She thinks 'Hari belongs to Me,' 
'Kåñëa belongs to Me.' Tadéya-madiya. And this gentleman comes and says: "Then, 
after that, tad-aham, I am His." 
    And they have created a çloka from the mouth of Hanumän-ji, in the name of 
Hanumän-ji he has created one çloka: 
 
    deha buddha … daso ham (?) 
 
    The çloka does not come to me. Deha buddha ham daso smi, "When I come to 
the plane of this body then I am His servant." 
 
    mano buddha tadam sakha (?) 
 
    "When I identify with my mind then I feel that I am His part and parcel." 
    atma buddha tadeva ham (?) 
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    "And when I go to look to my soul, then I see that I am, He and me, one and 
the same." 
 
    iti menisti tamati (?) 
 
    "This is desiring of union." 
 
    I composed a çloka just in the opposite way, I forgot that. Hare Kåñëa. 
 
    So Bhaktivinoda Öhäkura has warned that there are many expressions in his 
writings. Apparently ordinary man will think that he's a great propounder of 
bhakti school. But at the end he has given about pure Mäyävädä so one must be 
warned against him, tactics.  
 
    Some physical strength he had, inconceivable. It is written in some place, 
'One stone by a single hand he removed from one place to another, which 
about thirty people could not do.' Such physical strength he possessed. And he 
was very fond of eating plantain, about one hundred plantain he could eat and 
digest. Something like that, one big cluster of plantains. Hanumän is also fond 
of plantains. About Bhéma we do not find so much. But Madhväcärya's very 
favourite food was plantain. 
    [Madhväcärya is said to be the incarnation of Hanumän and Bhéma] 
 
    Devotee: So what was the origin of this Tattva-vädé (?) philosophy then? 
 
    Swämé B.R. Çrédhara: Tattva-vädé sampradäya (?) from the Madhva 
sampradäya, originates from Brahmä. Çré Kåñëa, Brahmä, Deva, Devarñi Närada, 
then Vyäsa, and from Vyäsa, Madhva, in this way.  
 
    Devotee: But the present Tattva-vädé is the same thing? 
 
    Swämé B.R. Çrédhara: Yes, more or less the same thing. Their seat is Uòipé, 
(Mayisore, Kanatak?), Tattva-vädé, eight Maöhs are there. Acyutänanda told he 
visited them. And one of the Tattva-vädé was a little liberal, he came to visit 
Gauòéya Maöh, a little liberal. And when Acyutänanda visited them they were so 
orthodox that they did not even talk with Acyutänanda. "A beef eater so we 
should not talk with him."  
    Then, that gentleman who came to visit Gauòéya Maöh, he was a little liberal, 
through him, Acyutänanda told me. "I asked that gentleman who did not want 
to speak to me direct, ask him whether beef has got more capacity to make one 
sinful, or Kåñëa-Näma has got more strength to remove that sin? Which is the 
stronger? The beef is stronger or the Holy Name of Kåñëa is stronger? One gives 
us sin and another purifies us. Who is the stronger?"  
    Then of course he was compelled to say the Kåñëa-Näma is infinitely more 
stronger than beef can pollute. "Then if we take the Name, if we have faith in the 
Name of the Lord then that sin may not be removed?" In this way put the 
argument, Acyutänanda told. At that time he was a little bewildered and did not 
say much. Whatever he said he did not mention but he was weakened in his 
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argument. Some question of aparädha etc., might have been taken into that 
position.  
 
    aparädha sunya he raya krsna nama (?) 
 
    Then the Name can purify, comes to purify us. When we commit offence it is 
not possible to be purified in this? The principle he had to accept that Name can 
purify from any sort of sin committed. Tattva-vädé, very strict.  
    Mahäprabhu also visited them and discarded them, as mentioned in Caitanya-
caritämåta [Madhya-lélä, 1.114 & Madhya-lélä, 4.197 purport.] we find that "You 
give more importance to mukti, emancipation and to varëäçrama-karma. But 
Çrémad-Bhägavatam has discarded both of them. Neither mukti is our end nor this 
karma, varëäçrama-karma is our desirable thing, can give us the desired end. Both 
karma and mukti has been discarded in Bhägavatam. And you try to establish 
those two." 
 
    Devotee: Those present Tattva-vädés they say there's three types of jéva, 
sattvic, rajasic and tamasic jévas. 
 
    Swämé B.R. Çrédhara: That may be. That does not matter. It is accepted by all. 
Sattvic, rajasic, tamasic everywhere, not only in human species, but in animals, 
in trees, amongst the devatas, everywhere this sattvic, rajasic, tamasic 
classification, sub-classification. 
 
    Devotee: But they say it is a quality of the jéva directly. 
 
    Swämé B.R. Çrédhara: But the soul is nirguëa, above sattya-guëa. 
 
    Devotee: Yes.  
 
    Swämé B.R. Çrédhara: And they all accept:  
 
    nichotya bhavam gatha (?) 
 
    Even amongst the liberated souls there is also gradation, accepted by 
nichotya bhavam gatha. Nicaivam gutya, gradation amongst, they all do not 
merge in the same position but there is hierarchy, gradation, nichotya. 
 
    sarotam manca te tam taro tama (?) 
 
    Bhägavat tat puja (?) 
 
    Written by Madhväcärya perhaps. 
 
    gétä tat puja, bhägavat tat puja (?) 
 
    From quotation of Madhva in his tikä (commentary) of Bhägavatam it was 
found that tri-çakti, antaraìga, bahiraìga and taöasthä, tri-çakti. He quoted 
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somewhere from some Puräëa. [antaraìga-çakti is the spiritual, internal potency 
of the Supreme Lord; bahiraìga-çakti is the external potency; taöasthä-çakti is 
the marginal potency]  
 
    phalam gitam sri tri varnena (?) 
 
    In this way, in Ekadas-kanda (?) perhaps, to explain some çloka it was found. 
 
    alangitam tri ragena (?) 
 
    That means three potencies, taöasthä. Bahiraìga, antaraìga and taöasthä. In 
Viñëu-Puräëa also. 
 
    diti asakti visyate …….(?) 
 
    In Viñëu-Puräëa. And Madhväcärya's quoting from somewhere.  
    He went to see Vyäsadeva and it is told that he met Vyäsadeva and got some 
direct instruction. Then he came home and he converted his sannyäsa-guru 
first, his first conversion was his sannyäsa-guru, Acyutäpreksa, a Mäyävädé. And 
he was given the name [Pürëaprajïa Tértha] Padmanäbha. Çré Madhva, Çré 
Padmanäbha, Çré Nåhari. Mädhava, Akñobhya, four direct disciples, Çré Madhva, 
Çré Padmanäbha, Çré Nåhari, Mädhava and Akñobhya. Four direct disciples are 
successively äcärya. Then gradually their eight Maöhs grow, eight Deities, 
Temples with Deities, and eight äcäryas. And in each Maöh there was one 
preacher. The äcärya was there who was busy with the païcajïa (?) of the 
Deity and another representative of him used to preach, to collect disciples for 
the äcärya. But gradually it came that the preachers began to collect disciples of 
their own. And at first the eight and then became many. Yutavadhi (?) Maöh, or 
something like that, they could collect more men in their favour for their Maöh, 
we are told.  
 
    And I met the äcärya of that Maöh, äcärya or preacher, the guru, and had a 
stop-fight (?) Myself, Bon Mahäräja, Hayagréva Prabhu, that is Mädhav 
Mahäräja, etc., we were there. Vigraha of Kåñëa. 
 
    deha dehira vibhargo yan yasyari vidyati kachit (?) 
 
    Our point, and he told that not, "Within the Arcä-Mürti there is God and the 
body is not God, in Arcä."  
    We told, "No, a wholesale. Wholesale is transcendental. We cannot find it or 
feel it. But according to çästra it is so."  
    He put objection. Then ultimately he had to submit in the case of Kåñëa lélä.  
    I told: "When Kåñëa showed that He's being killed by Jarävyad. Do you admit 
that there was blood oozing?" 
    "Yes, it is mentioned, the blood oozing from the body." 
    "Then what is that blood? Is it really blood or a show?  
    "No, it is a show." 
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    "And then? The Kåñëa showed that He's dying, blood oozing, and the blood is 
not material blood, but to our senses it is material blood." 
    He told that: "The Çälagräma if it is crushed by a hammer then it is reduced to 
pieces." 
    I told that: "It is our offensive conception, offensive conception, we find is like 
that. But we must not believe it, it is not the truth. Our offensive experience of 
our senses but it is not the truth, it's not the fact. It is a show." But He did not 
admit. But as when I gave the example of Kåñëa lélä then he had to admit that. 
What we experience with our eyes, that blood oozing, that is not real blood, that 
is deceiving our senses, for a similar case here in the case of Çälagräma as reduced 
to dust by the hammer. This is like that. And I gave quotation from Bhägavatam. 
That was of course very finer one there. 
 
    Sarva-vedänta-säraà yad, I heard from Prabhupäda to explain in that way as 
much I could remember. Lélä-kaivalyam. Sarva-vedänta-säraà yad, in the end of 
Bhägavatam: 
 

sarva-vedänta-säraà yad, brahmätmaikatva-lakñaëam 
vastu advitéyaà tan-niñöhaà, kaivalyaika-prayojanam 

 
    [This Bhägavatam is the essence of all Vedänta philosophy because its subject 
matter is the Absolute Truth, which, while non-different from the spirit soul, is 
the ultimate reality, one without a second. The goal of this literature is exclusive 
devotional service unto that Supreme Truth."] [Çrémad-Bhägavatam, 12.13.12] 
 
    What is the highest necessity in us? To try to remain always in the faith of 
the Revealed Truth and not to allow ourselves to come down from that level 
and to think that what we experience through our senses that is true. We won't 
allow ourselves. We must try to keep our faith always. "That what I see it is 
false, it is mäyä, illusion. My mind, my senses, they cannot find truth. An 
ordinary magician can deceive them, my mind and my senses may be deceived 
by a skilful magician, so we must not rely on them. We must rely on the cent-
per-cent on the Revealed Truth. They're deceiving my mind, my eyes, my ears, 
deceiving me. And kaivalyam, cent-per-cent we must take our position and 
develop that Revealed Truth and never allow ourselves to come down to the 
world of experience.  
    Sarva-vedänta-säraà yad, this is the very gist of all the old Vedänta, they say 
this is all mäyä. Brahmätmaikatva-lakñaëam, Brahma, Paramätmä and Bhagavän, 
these three of same level, similar, not same but similar level, advaya-jïäna 
[knowledge of that which has no second], vastu advitéyaà, advaya-jïäna. 
Somewhere it comes as Paramätmä to some sections, to some sections it comes 
as Brahma, to another section it is Bhagavän, bhajanéya, to be worshippable. The 
highest section, She's the ultimate cause, the object of their service for dedication, 
and not all comprehensive consciousness, neither all permeating and regulating 
principal of the Ultimate Reality. But He's for Himself. We are for Him, we are to 
serve Him, we are to satisfy Him. For His enjoyment our existence is possible in 
this way. This is the highest. 
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    Brahmätmaikatva-lakñaëam, vastu advitéyaà tan-niñöhaà, kaivalyaika-
prayojanam: and continued consciousness on this plane, tan-niñöhaà, tan-niñöhaà, 
that vastu advitéyaà, advaya-jïäna niñöhaà, advaya-jïäna Svayaà-Bhagavän. 
Tan-niñöhaà, kaivalyaika-prayojanam: to maintain uninterrupted continuity our 
existence in the plane of service, that we are to worship Him, we are to serve Him, 
we are to love Him. He's so beautiful, He's so loving. Our end of life is in His 
satisfaction, kaivalyaika-prayojanam. With this kaivalyaika-prayojanam we must 
not allow ourselves to deviate from the faith which is revealed to us by the 
scripture, and must not allow ourselves to be drawn down by the charm of the 
world of this mundane sense experience.  
    He was a big paëòit, big scholar. We have not scholarship, not so much well-
read. That gentleman when he used to come to Benares, he, by beat of drum, he 
announced to the Mäyävädés: "Come and discuss with me if you have any right, 
you want to prove that devotion, jéva and Bhagavän is both real and both 
different. Not one and the same as you say, you fools."  
    In this way that man, but he was silenced by the Grace of Gurudeva. I heard 
it once when our Guru Mahäräja [Çréla Bhaktisiddhänta Saraswaté Öhäkura] 
explained this çloka. Kaivalyaika-prayojanam, in this word kaivalya, this 
misguides everyone, mostly that kaivalya, Çaìkara, kaivalya-advaita, kaivalyaika-
prayojanam. One gentleman came and began his argument with the help of this 
çloka of Bhägavatam to Prabhupäda [Bhaktisiddhänta Saraswaté]. I saw 
Prabhupäda went up to his own room and came back with the edition where 
Jéva Goswämé's comment on this çloka in Bhägavatam and began to read. And Jéva 
Goswämé says: "Brahmätmaikatva-lakñaëam, brahma ätmä, ätmä means jévätmä, 
eka lakñaëam, brahmätmä."  
    That man wanted to prove "Brahmätmaikatva-lakñaëam, that is jévätmä and 
brahma are one and the same. It is mentioned in Bhägavatam in the conclusion 
çloka."  
    But Prabhupäda refuted and with the argument of Jéva Goswämé. In the 
beginning, tattvaà yaj jïänam advayam brahmeti paramätmeti, bhagavän iti 
çabdyate,  
 

vadanti tat tattva-vidas, tattvaà yaj jïänam advayam 
brahmeti paramätmeti, bhagavän iti çabdyate 

 
    ["Learned transcendentalists who know the Absolute Truth call this nondual 
substance Brahman, Paramätmä or Bhagavän."] [Çrémad-Bhägavatam, 1.2.11] 
 
    Here in the conclusion that the beginning that real vision is being satisfied. 
Sarva-vedänta-säraà yad, brahmätmaikatva, ätmä means Paramätmä, the 
meaning of ätmä is Paramätmä also. So here Paramätmä, in the sense of 
Paramätmä it is used because there also the advaya-jïäna, vadanti tat tattva-
vidas, tattvaà yaj jïänam advayam, brahmeti paramätmeti, bhagavän. Here that 
very beginning has been drawn here in conclusion. Brahmätmaikatva-lakñaëam 
vastu advitéyaà, Brahma Paramätmä, lakñaëam advité astu, tan-niñöhaà, kaivalyam. 
That advaya jïäna niñöha, (tat sam vandiya ?) not (tat ekata kaivalyam ?) tat sam 
vandiya kaivalyam tasmin nistha yukta, kaivalyaika-prayojanam ……Continuous, 
no interruption, no falling down from that plane. Continued presence there, 
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that is lélä yam pravesha, tato léläyam pravesha (?) In that plane the lélä is going 
on, to have entrance, admission in that plane and not to come up vastu-siddhi, 
vastu-siddhi, not to come back from there. For eternity to have entrance there.  
 
    What's the time? 
 
    Devotee: Ten to ten Mahäräja. 
 
    Swämé B.R. Çrédhara: Rämacandra Vijayotsav is also today, Rämacandra. 
Rävaëa was killed when Rämacandra came back. Hare Kåñëa.  
    In U.P [Uttar Pradesh] amongst the kñatriyas, this Rämacandra Vijayotsav is 
celebrated with much grandeur.  
 
Hare Kåñëa. Hare Räma. Hare Räma. Nitäi Gaura Hari bol! Nitäi.  
 
    Dhérodätta, the hero, of different types, dhéra-santa, dhérodätta, dhéro-udätta, 
dhéra-lalita. Kåñëa is reckoned among the class of dhéra-lalita, continuous 
pleasure pastimes. Rämacandra dhérodätta. Lélä means playful, lalita, playful. 
And dhérodätta is a firm generosity is found in Rämacandra …………  more 
liberal, generosity is made in Rämacandra ……….. dhérodätta, udätta, udätta 
means liberal, dedicated form, life dedicated for others, dhérodätta. 
    A small person in His kingdom amongst His subjects made some remark 
about Sétä: "She lived a full year in the, under the control of Rävaëa and Räma 
has taken Her, accepted. But I am not going to do so." One washer-man told to 
his wife. "Räma may do but I won't do. 'You lived in another's house, I won't 
accept.'" 
    Through the spy this news reached Rämacandra and Rämacandra asked: 
"Lakñmaëa, take Sétä to the forest to the äçrama of Välméki, put Her. I can't 
accept Her. The subjects, the people, they've got the audacity to remark on My 
character in such a way. And if I am to sit on the throne then I can't accept this 
sort of bad name. I shall have to cope successfully in their opinion."  
    So Sétä was banished, odätta, odätta.  
    His father had promised to His stepmother "That I shall give you three 
boons." But the father he could not utter it, could not command to 
Rämacandra that: "She wants to banish You and make her son enthroned here, 
he could not.  
    But Rämacandra when He heard He took it. "It is My duty to carry out the 
commitment of My father. He may say or may not say, he may order or may 
not order. But I am his successor not only of the throne but his commitment, 
debt. I must accept not just the hard cash, this property, but also debt, My 
father's commitment to My stepmother. I must, it is My duty to do that so My 
father may not pronounce such harsh words on Me." So He went to 
banishment, self-banishment, odätta, dhérodätta.  
    And dhéro-udätta, Bhémasena, a little cruel and rough, and that is his 
continued characteristic with Bhéma. Dhéra-lalita is Kåñëa, dhérodätta 
Rämacandra, dhéro-udätta, Bhémasena, and dhéra-santa is Yudhiñöhira, his 
character is always submissive, not excited, always cool-brained whatever the 
circumstances unfavourable comes on him he's not excited, very patiently and 
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that patience not for the time being but continuous. Yudhi, Yudhiñöhira, 'who 
is firm in internal feud.' Yudhi means in fight, ñöhira means firm, undisturbed, 
he's undisturbed in any sort of, to meet any circumstances, never excited. That 
was his nature, dhéra-santa. 
    And dhéro-udätta, Bhémasena, dhérodätta Rämacandra, and dhéra-lalita Kåñëa, 
always a playing mood.  
 
 

End of side A, 25/27.10.82, start of side B 
 
 
    Swämé B.R. Çrédhara: …….. beauty, autocrat. Everything is wanting to serve 
the beautiful. Beauty has so much command over everything that everyone, 
every (narth ?) is moved only for the satisfaction of beauty. Beauty can control 
external and internal (narth ?), everything, everywhere. Everyone's internal 
demand is to go towards beauty, towards änandam, towards harmony, towards 
love. At the bottom of everything there is the tendency to go towards beauty, 
love, harmony. That is Kåñëa. The deepest plane, anywhere and everywhere can 
be traced, can be found that the current is going towards that, that plane, to meet, 
connected with that beauty, realisation of beauty. And beauty, änandam, love, 
harmony, are the same, same section, sweetness. Everyone wants, that is 
controlling the whole market. Aspiration, aspiring for the änandam, sukham, 
real ecstasy. Every atom everywhere aspires after that sort of realisation and 
that is änandam, sukham. That is beauty, that is love, that is harmony, ecstasy. 
The internal, innermost current everywhere to be traced, that must be found of 
that nature. Not power, the next hit will be power, everyone wants power to 
control. But beauty, to aspire after beauty just the opposite, to give out power, 
to throw away power and to be humble. Humility is indispensable for the 
company of beauty, for the company of ecstasy, humility, so opposite to power.  
 

tåëäd api sunécena, taror api sahiñëunä 
[amäninä mänadena, kértanéyaù sadä hariù] 

 
    ["One who is humbler than a blade of grass, more forbearing than a tree, who 
gives due honour to others without desiring it for himself is qualified to always 
chant the Holy Name of Kåñëa."] [Çikñäñöakam, 3] 
 
    Indispensable qualification for the search of beauty, as much as one can so 
much selfless, self abnegated, he can appreciate so much love and beauty. 
Sacrifice, sevä, can take us to it. And power seeking takes us here to capture 
everything under our control to this brahmända. And power for rendering 
service to the beauty, that is in Vaikuëöha. vaisadhya (?) serving the Mädhav. 
Sweetness is the end in itself, and sweetness is God, the highest Entity, the 
deepest foundation, the final goal. That is sweetness. That Bhägavatam says, 
Mahäprabhu says.  
 
    Devotee: If someone appears to be proud, or even arrogant, then his position 
is not, he cannot enter lélä in that position if he's displaying that? 
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    Swämé B.R. Çrédhara: Arrogant may be of two types, arrogance to the higher 
and arrogance to the lower. With a good will if a mother seems to be arrogant 
to deal with the child, that arrogance for the good of the child, that apparent 
arrogance should not be considered with the real arrogance of a passer-by to 
punish the child. The arrogance will be of two types. In some stages 
arrogance … 
 
    bistay sabhava janate baho shaste loshay ? 
 
    A devotee may be seen to be little, for little cause he becomes angry, but that 
anger, that should not be classified with the ordinary anger. His anger will do 
good to the person to whom he's angry. For the well-being of the man with 
whom he's angry, that anger, krodam bhakta-dvesi jane, that is a qualification, it 
may be. So they cannot be judged independently.  
    Mahäprabhu was angry sometimes. When Mahäprabhu was going on His 
kértana and the door closed, a brahmacäré who was only drinking milk and 
nothing else, he wanted to enter. "I must be considered to be purest. I drink 
only milk, nothing else. So why they have closed the door against me?" Then at 
last when a door was open and he told: "Why door closed against me?" 
Mahäprabhu showed two fingers. "That to drink milk that is no qualification for 
Kåñëa consciousness." Ha, ha. 
 
    And this is so many times. When there was some misbehaviour against 
Çréväsa Paëòit, some tantric ridiculed Çréväsa, put some, this wine and other 
things in the door of Çréväsa at night to show that he, to ridicule him. And Çréväsa 
Paëòit opened his door, gate, and found all these nasty things, this wine, this 
meat and other nasty things. Then he went to the good neighbours: "You please 
see that how tantric I am in that every night I with the help of this meat and wine 
I worship Devé Kali."  
    Then the gentlemen they were very much felt disturbed. "Who is the rogue 
who has done all these things?" 
    And when it was informed to Mahäprabhu, Mahäprabhu was very much 
enraged. "That man must have to suffer." And he was Cäpäla Gopäla, he had got 
this leprosy within a few days.  
    In this way, sometimes in this world some anger is shown by the incarnation 
Himself, of the God, and some devotees also sometimes. But that is not harmful, 
for the good of the persons. So the excitement which is found in a devotee in a 
proper way, that should not be taken as ordinary anger. 
 

käma kåñëa-karmärpaëe krodha bhakta-dweçi jäne 
lobha sädhu-saìga hari-kathä 

moha iñta-läbha-bine mada kåñëa-guëa-gäne 
niyukta kariba yathä tathä 

 
    [Lust I will engage in offering the fruits of my work to Lord Kåñëa. Anger I 
will direct towards the enemies of the devotees. Greed I will engage by being 
greedy to hear the topics of Lord Hari in the association of the saintly devotees. 
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Bewilderment will be manifested because I cannot immediately attain my 
worshippable Lord. Madness will be there when I madly glorify the 
transcendental attributes of Lord Kåñëa. In this way I will engage each of these 
in the service of Lord Kåñëa.]  
    [Srila Narottama dasa Thakura's Prema-bhakti-candrikä, 2.10]  
 
    In devotees also sometimes we see: 
 

dåñöaiù svabhäva-janitair vapuñaç ca doñair 
na präkåtatvam iha bhakta-janasya paçyet 

gaìgämbhasäà na khalu budbuda-phena-paìkair 
brahma-dravatvam apagacchati néra-dharmaiù 

 
    ["Being situated in his original Kåñëa conscious position, a pure devotee 
does not identify with the body. Such a devotee should not be seen from a 
materialistic point of view. Indeed, one should overlook a devotee’s having a 
body born in a low family, a body with a bad complexion, a deformed body, or 
a diseased or infirm body. According to ordinary vision, such imperfections 
may seem prominent in the body of a pure devotee, but despite such seeming 
defects, the body of a pure devotee cannot be polluted. It is exactly like the 
waters of the Ganges, which sometimes during the rainy season are full of 
bubbles, foam and mud. The Ganges waters do not become polluted. Those 
who are advanced in spiritual understanding will bathe in the Ganges without 
considering the condition of the water."] [Upadeçämåta, 6] 
 
    Upadeçämåta, Rüpa Goswämé says, according to the teaching of Mahäprabhu, 
that if we find any defect in a pure devotee we should not be very eager to find 
fault in him. Because in the water of Ganges it can purify, but if any … 
 
    Devotee: Bubbles. 
 
    Swämé B.R. Çrédhara: Bubbles or … 
 
    Devotee: Mud. 
 
    Swämé B.R. Çrédhara: Any mud is found with that water, that also can purify. 
The bubble and mud, that cannot stand in the way of purification. So in a 
devotee who are only meant for the good of the universe, if we find some mud 
or bubbles like things like anger and some other things. In the body also some 
is blind, some is lame, if we attribute that to their inner self then we are losers, 
we commit offence.  
 
    Devotee: But it is understandable sometimes when anger is used in love, it 
can be understood in that way.  
 
    Swämé B.R. Çrédhara: Of course. When a mother or father is abusing their 
child for their good, one can, it is understandable. And another man he's 
beating a boy. Both is distinguishable different things. So a man of that 
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intelligence, that standard of intelligence that can know. The well-wisher is 
chastising the boy, and the passer-by is chastising the boy, the difference can be 
understood by an intelligent man. Ordinary people may not make it out.  
 
    Hare Kåñëa. Hare Kåñëa. Gaura Hari. Gaura Hari. Gaura Hari. 
 
    Some say that Akshayananda Mahäräja is worthless … 
    Devotees: [laughter] 
 
    Swämé B.R. Çrédhara: …and a symptom of a worthy man to control men and 
to earn money. 
 
    Devotee: Kåñëa. But he can't get any money, he's useless. ha, ha. 
 
    Swämé B.R. Çrédhara: Money, money and men together, that is the 
qualification of a substantial, a good man, a sädhu, luck, that is the symptom of 
a worthy man. Hare Kåñëa.  
 
    What's the time? 
 
    Devotee: Ten to ten.  
 
    Swämé B.R. Çrédhara: Ten to ten. Gaura Hari. Nitäi Gaura Hari. 
 
    Devotee: We might have some worth as an atom of dust at your feet. 
 
    Swämé B.R. Çrédhara: Eh? 
 
    Devotee: If we can be an atom of dust on your feet… 
 
    Swämé B.R. Çrédhara: Gaura Haribol! Gaura Hari. 
 
    Devotee: …maybe some worth then. 
 
    Swämé B.R. Çrédhara: Nitäi Gaura Haribol! Mahäprabhu at least says to Kåñëa 
that "It is worth to become a dust in the feet of Kåñëa." What is that çloka ? 
kiìkaraà, patitaà mäà viñame bhavämbudhau … 
 
    Devotee: ayi nanda-tanuja …… kåpayä tava päda-paìkaja-sthita-dhülé-
sadåçaà … 
 
    Swämé B.R. Çrédhara: sthita-dhülé-sadåçaà vicintaya. 
 

[ayi nanda-tanuja kiìkaraà, patitaà mäà viñame bhavämbudhau 
kåpayä tava päda-paìkaja-, sthita-dhülé-sadåçaà vicintaya ] 
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    ["O son of Nanda Mahäräja, I am Your eternal servant, yet because of my own 
karma, I have fallen into this terrible ocean of birth and death. Accept this fallen 
soul and consider me a particle of dust at Your holy lotus feet."] [Çikñäñöakam ] 
 
    Swämé B.R. Çrédhara: "Not a part and parcel of Your body, but vibhinnäàça, 
a different type of substance. I want connection with Your foot, holy foot." 
    Vibhinnäàça jéva - täïra çaktite gaëana, taöastha-çakti: 
 

[sväàça-vibhinnäàça-rüpe haiïä vistära 
ananta vaikuëöha-brahmäëòe karena vihära 
sväàça-vistära - catur - vyuha, avatära-gaëa 

vibhinnäàça jéva - täïra çaktite gaëana ] 
 
    ["Kåñëa expands Himself in many forms. Some of them are personal 
expansions, and some are separate expansions. Thus He performs pastimes in 
both the spiritual and material worlds. The spiritual worlds are the Vaikuëöha 
planets, and the material universes are brahmäëòas, gigantic globes governed by 
Lord Brahmä. Expansions of His personal self - like the quadruple manifestations 
of Saìkarñaëa, Pradyumna, Aniruddha and Väsudeva - descend as incarnations 
from Vaikuëöha to this material world. The separated expansions (vibhinnäàç) 
are living entities. Although they are expansions of Kåñëa, they are counted 
among His different potencies."] [Caitanya-caritämåta, Madhya-lélä, 22.8-9] 
 
    Swämé B.R. Çrédhara: mamaiväàço jéva-loke, jéva-bhütaù sanätanaù 
 

[manaù ñañöhänéndriyäëi, prakåti-sthäni karñati ] 
 
    ["The soul is a part of Me, as My separate fragmental particle or potency. 
Although he is eternal, he acquires the mind and five perceptual senses, which are 
parts of material nature as creations of mäyä, My deluding potency."]   
    [Bhagavad-gétä, 15.7] 
 
    It is a general word but in particular really it is the part of His potency and 
not the higher potency but in the marginal potency, that is jéva. That is also a 
part in a general, in a broad sense, everything is a part of Him. He's advaya-jïäna, 
He's everywhere, He's including everything so everything is a part. But among, 
there is differentiation in calculation about the reckoning of the parts. Svarüpa-
çakti, He and His çakti, potency, and potency higher, lower, and marginal, jéva 
is a part of the marginal potency.  
    And Guru also, apparently Kåñëa, but Kåñëa can give only Himself, so it by His 
will that anyone can achieve Kåñëa consciousness. A general it is Kåñëa, but when 
we are particular we find, 'no, it is His potency.' And potency there of different 
kinds, different kinds.  
    And His representation different in Vaikuëöha, Näräyaëa, Näräyaëa's 
paraphernalia, Kåñëa's paraphernalia. The Rämänuja's, their ultimate goal is in 
Vaikuëöha, Näräyaëa. The Näräyaëa is coming to recruit them through His 
potency of different type. Kåñëa comes to require him through His potency of 
different types, säkhya, vätsalya, mädhurya, etc., çanta, däsya. That 
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differentiation gradually awakens in ones, in the mind of the disciple and can 
say: "Oh, who went to recruit me in the name of the agent of Kåñëa, now I find 
he has got such and such function in the lélä of Kåñëa. He went to me with the 
certificate of an agent of Kåñëa in general to recruit me and he has taken me here 
and given engagement in this particular service.  
 
    mukunda preñöhatve guru varam  
 
    In the first sight everything is seen as He, but by nearer approach we find 
specification, differentiation there. And the potency, and differentiation again 
in the potency. And in the higher potency also so many departments. In this 
way Guru is at last located in a particular service there, mukunda preñöhatve, it is 
he who went to recruit me on behalf of Kåñëa. Rüpänuga. But they're not to be 
differentiated so tightly, their oneness, one tune they have got. Of one heart, 
one aim, one object, one interest. In that case not to differentiate. There is 
specific service, in that sense it may be differentiated. 
    So bhedäbheda and that is acintya, everywhere to be applied, common and 
different. Everything, everything has got this common and difference and that is 
inconceivable to your consciousness. This will apply, this should be applied 
everywhere.  
 
    So I may finish here today. Hare Kåñëa. Gaura Hari bol! 
 

* * * * * * * * 
 
    Swämé B.R. Çrédhara: … from Mädhavendra Puré, Mädhavendra Puré 
belonged to Madhva sampradäya.  
 
    srimaù tat präha tattvaà harim iha paramaà sarva-çaktim rasäbdhià, tad 
bhinnämçäàç ca jévän prakåti-kavalitän tad vimuktäàç ca bhävat, bhedäbheda-
prakäçaà sakalam api hareù … sri vimuktäàç ca bhävat, sri mantah präha tattvaà 
harim iha paramaà sarva-çaktim rasäbdhià, rasäbdhià: 
 

[ämnäyaù präha tattvaà harim iha paramaà sarva-çaktim rasäbdhià 
tad bhinnämçäàç ca jévän prakåti-kavalitän tad vimuktäàç ca bhävat 
bhedäbheda-prakäçaà sakalam api hareù sädhanaà çuddha-bhaktià 

sädhyaà tat prétim evety upadiçati harir-gauracandro bhaje tam ] 
 
    (1) - The Vedic scriptures received through the authorised disciplic succession 
of bona fide spiritual masters state that: 
    (2) - Çré Kåñëa is the Supreme Absolute Truth. 
    (3) - He is the source of all energies. 
    (4) - He is the ocean of all transcendental mellows. 
    (5) - The living entities are His separated parts and parcels. 
    (6) - Due to forgetfulness of their constitutional position, the living entities are 
illusioned. 
    (7) - By awakening their transcendental ecstatic affection and attraction for the 
Lord, all living souls can be liberated from illusion. 
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    (8) - All things are one with and different from Kåñëa; this oneness and 
difference is acintya or inconceivable. 
    (9) - Pure devotional service (çuddha-bhakti) is the only means to attain the 
supreme goal. 
    (10) - The supreme goal is divine love of Kåñëa. 
 
    [Bhaktivinoda Öhäkura's Daça-müla çloka, the ten essential principles of 
Gauòéya Vaiñëavism] 
 
    Swämé B.R. Çrédhara: Ha, ha. It is being confused with Mahäprabhu's 
Bhaktivinoda Öhäkura. Madhväcärya has got one, from his sampradäya, another 
from Baladeva Vidyäbhüñaëa. 
 
    sri mana madana te hari pratama satvam jagat satyato 
    vedo jiva gana hari rama cara richotya bhavam gatha ? 
 
    Ha, ha, memory failing.  
 
    richotya bhavam gatha, suddha bhakti sadhya he, Daça-müla.  
    Bhaktivinoda Öhäkura e Daça-müla, Nimbarka sampradäya Daça-müla.  
    Nimbarka sampradäya: dasye sloka ache tate tare sampradaya katha, balarsh ? 
    And Bhaktivinoda Öhäkura: eka dasam mukeli kori candi ? 
    It is a Gauòéya sampradäya 
 

ämnäyaù präha tattvaà harim iha paramaà sarva-çaktim rasäbdhià 
tad bhinnämçäàç ca jévän prakåti-kavalitän tad vimuktäàç ca bhävat 
bhedäbheda-prakäçaà sakalam api hareù sädhanaà çuddha-bhaktià 

sädhyaà tat prétim evety upadiçati harir-gauracandro bhaje tam 
 
    sri mana madana te hari pratama satvam jagat satyato 
    vedo jiva gana hari rama cara richotya bhavam gatha ? 
 
    Madhväcärya, he was the strongest oppositionist of the Çaìkara school. 
Çaìkaräcärya laid stress on advaita, and he laid stress on dvaita, not advaita, 
dvaita. Éçvara and jéva. The Veda, the difference that is more prominent. So he 
opposed them very strongly. And not only he stopped there, he tried to prove 
Çaìkaräcärya as a demon, quoting a narration from Mahäbhärata. Maniman 
dvaita, he was ordered by Näräyaëa to preach in Kali-yuga this Mäyävädä. And 
our Guru Mahäräja [Bhaktisiddhänta Saraswaté Öhäkura] also published a 
booklet, small, Mani-maïjaré, from the Madhva school, Mani-maïjaré. There it 
is proved from reference from Mahäbhärata that Çaìkaräcärya was a demon and 
his name was Maniman. And he was ordered to do so and he came and did that. 
That is their contention. 
 
    But Mahäprabhu accepted him as incarnation of Çiva and Çiva was ordered, a  
reference also given from the çästra: 
 
    lokan madvi mokan kuru ? 
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    With the spirit of harmony, keeping the harmony, that from segregation, 
from the underlying good meaning who was that, who was hopeless diseased 
persons, to take them out of the, of the patients that are, that have got slight 
disease. The serious diseased persons, serious patients, to remove them, to save 
for the …………. of the less serious patients. So with that idea Çaìkara, 
Çaìkaräcärya, Çiva, was ordered:  
 
    lokan madvi mokan kuru ? 
 
    Who are very much atheist, take them out in another group, showing that 
they are himself God, that ultimate object, so ham. So ham means not daso ham, 
"I am Him." "I am Him." Generally we see the demons they have got many 
qualifications, moral qualifications, but only that main difference they're anti 
Viñëu, generally. They even worship Brahmä and Çiva and get boon from them, 
also do penances and thereby they acquire power. But they are generally anti 
Viñëu, not all, mostly. Only those that are forced to come here by curse, just as 
Vitrasura (?), he also apparently worshipper of Çiva. This Bodi (?), he was a 
devotee though come in the lineage of asura. Prahläda, exceptional cases. But 
generally asura, they are devotees of Çiva and Brahmä but anti Viñëu. Dvau 
bhüta-sargau loke 'smin, daiva äsura eva ca, viñëu-bhaktaù småto daiva, äsuras-
tad-viparyayaù:  
 

dvau bhüta-sargau loke 'smin, daiva äsura eva ca 
[daivo vistaraçaù prokta, äsuraà pärtha me çåëu] 

 
    ["O Pärtha, the living beings in this world are seen to be of two natures — 
godly and demoniac. I have already elaborately described the godly nature to 
you, so now hear from Me about the demoniac nature."] [Bhagavad-gétä, 16.6] 
 

dvau bhüta-sargau loke 'smin, daiva äsura eva ca 
viñëu-bhaktaù småto daiva, äsuras-tad-viparyayaù 

 
    ["There are two classes of men in this created world. One consists of the 
demonic and the other of the godly. The devotees of Lord Viñëu are the godly, 
whereas those who are just the opposite are called demons." [Padma-Puräëa] 
 
    And generally the demigods they are submissive to Viñëu. The general 
nature of things is such, äsuras-tad-viparyayaù … 
 
    … is thought to be the incarnation of Çiva, Bhéma and Hanumän. During 
Kåñëa he was Bhéma and during Rämacandra he was Hanumän, and in 
connection of Vedavyäsa Näräyaëa he became Madhva. That is their contention.  
 
    Devotee: In connection of Vedavyäsa? 
 
    Swämé B.R. Çrédhara: Madhväcärya, the avatära of Väyu, mukha-Väyu, 
incarnation of mukha-Väyu. That is the general guru-tattva. When Kåñëa came 
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he came as Bhéma. When Rämacandra came he came as Hanumän. And Madhva 
is also called the avatära of Väyu but connected with Vedavyäsa. He's 
considered Näräyaëa Himself, vyäso näräyaëa svayaà, but He has been taken as 
çaktyäveça generally, näräyaëa-çaktyäveça.  
 
    Devotee: What is the relationship of Väyu and Vyäsa? 
 
    Swämé B.R. Çrédhara: [mukhyapra?] Vyäsa, Vyäsa is supposed as Näräyaëa. 
Mukhya Väyu's position is that of Guru. Madhva philosophy is like this, that 
Kåñëa, then another half of Kåñëa to render service of Kåñëa Balaräma. 
 
    cid lilamrthuna ? 
 
    Five stages. A figure and within Him the devatara, or the sukhya-tattva (?) 
That is mano-mayacor (?) …………… person. And within His heart there is 
mukhya Väyu, prana pradhana guru. And then superior to that, Baladeva, and 
within the heart of Baladeva, cid lilamrthuna (?) Rädhä-Kåñëa. In this way he has 
explained.  
    A material figure of a jéva, within that, that the person. In their words, devatar, 
devatar is the real person and within the heart of the person there is mukhya Väyu, 
or Guru, that is Madhva, or Bhéma, or Hanumän, something of such conception, 
Guru in general. And in the heart of that Gurudeva there is Baladeva, Nityanänada, 
some similar. And there in that heart of Baladeva cid lilamrthuna (?), Kåñëa with 
His çakti.  
    In Gauòéya also it was written. And one gentleman, one professor, by birth 
he was a Vaiñëava, Professor of English in Barampur College, good scholar, he 
put a question to the Editor of Gauòéya: "Please try to explain this thing more 
elaborately. Here we may find, sarva-dharma-samana (?), the harmony of all 
the religious conceptions. Try to elaborate." But that was, elaborated means 
repeated. I did not find that anything more was given there. This was only 
couched in a new … new words and expressions. But I do not find that he is 
the harmony of all the religions in the field. 
 
    Lélämaya bhagavän (?) As Sanätana Goswämé has mentioned in Bhägavatam in 
rasa-lélä. Baladeva also showing His rasa with the gopés. There, the Sanätana 
Goswämé has given, "He's not." Externally Baladeva is seen to perform rasa-lélä 
but internally in His heart He's showing the rasa-lélä of, He's connecting with 
Kåñëa. Kåñëa is in His heart, in His heart He is connecting Kåñëa in the rasa-lélä 
and externally He's found to participate in rasa-lélä, in Bhägavatam. But 
Baladeva's nature is such, intrinsic nature, that He's not the ultimate enjoyer. He's 
composed of such materials which is all service, all service. It's said every atom of 
His body only meant to satisfy Kåñëa. So His own enjoyment is not possible. That 
is, the note is given by Sanätana Goswämé. 
 
    lilaya krsna kedar lila koram (?) 
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    Baladeva is such, the highest platform on which the Kåñëa has His lélä, and 
lower to Baladeva there is Guru-tattva, in general, the fifth stage. And then that 
Guru-tattva again within the person and person has got his body. So five stages.  
    This way divided. And the Upaniñad also:  
 
    annamaya kosh, präëamaya kosh, manomaya kosh, vijïänamaya kosh, 
änandamaya kosh (?) 
 
    Division is this way. Baladeva Vidyäbhüñaëa says that in vijïänamaya kosh 
there is jéva, annamaya this physical body, manomaya the mental, the subtle 
body. Then präëamaya the life, and after that vijïänamaya above prakåti, the 
jéva, taöasthä-çakti. And then änandamaya kosh, whole Vaikuëöha and Goloka 
covered. Svarüpa-çakti, the domain Yoga-Mäyä. 
 
    Ke ? [Who?] 
 
    Devotee: ……………. ? 
 
    Swämé B.R. Çrédhara: Following Madhväcärya, there was one Jayatértha, 
whose Suddhar (?) mädhava haite, akñobhya paramahaàse, akñobhyera çiñya 
jaya-tértha näme paricaya. 
 

[nåhari mädhava-baàçe, akñobhya paramahaàse, çiñya boli' aìgékära kore 
akñobhyera çiñya jaya-tértha näme paricaya, taìra däsye jïänasindhu tare] 

 
    [The two other principle disciples of Madhväcärya are Nåhari Tértha and 
Mädhava Tértha. Mädhava’s disciple was the great paramahaàsa (a devotee of 
the highest order) Akñobhya Tértha. The principle disciple of Akñobhya Tértha 
was Jayatértha, whose foremost disciple was Jïänasindhu.] 
    [The Brahma-Mädhva-Gauòéya sampradäya, verse 2, compiled by Çréla 
Bhaktisiddhänta Saraswaté Öhäkura] 
 
    He was a very good scholar and in His Suddhar (?) he refuted this Mäyävädä 
çästrictly, wonderfully, so that the Çaìkara school was bewildered. From 
Nimbarka section also, that Parapakya Girivajara (?) and other books refuting 
Çaìkara school. Many big scholars came. But the Suddhar (?) Daya Suddhar (?), 
that very successfully refuted, has smashed the argument of the Çaìkara school. 
Then after that, the Çaìkara school, came another Paëòit, a Bengali gentleman 
from Paripur (?) District, Madhusudhan Saraswaté. He again, many of them tried 
to refute him but this gentleman, he, Advaita-siddhi, he wrote one book 
Advaita-siddhi, and he, we are told was successful to re-establish the clamour of 
Mäyävädä.  
 

End of recording, 25/27.10.82 
 

* * * * * * * * 
 
 


