82.09.08.A
Aksayananda Maharaja: Not to be applied to Acarya, otherwise risk of offence.

Srila Sridhara Maharaja: Yes. Ha, ha, ha, ha. If he goes towards madhurya rasa even crossing Krsna.
Gaura Hari bol. Adhoksaja. Namanta eva.

JAane prayasam udapasya namanta eva, jivanti san-mukharitam bhavadiya-vartam
[sthane sthitah sruti-gatam tanu-van-manobhir, ye prayaso Jita jito py asi tais tri-lokyam]

["Oh Lord, Oh Unconquerable One, those devotees who, completely giving up all attempts on
the path of jAana of attaining the non-differentiated platform known as Brahma by hearing the
transcendental narratives of Your pastimes, which emanates from the lotus mouths of the
maha-bhagavat sadhus and pass their lives by engaging their body, mind and words in pure
devotion, easily conquer You (they easily get Your transcendental association), although You are
the most difficult to attain in the three worlds."]

[Srimad-Bhagavatam, 10.14.3]

Whatever small portion is given, is allotted, for you to know, you can know that. And that is an
offence also, the tendency to know much, that is disturbance in the faith and in the service. So
inquisitiveness is loss of energy, see the plane, the peculiarity of the plane of service. It will come
automatically. You go on with service, and naturally it will come, of itself. Inquiry in the first jjjAdsa,
krsnanusandhana, jijnasa.

Yam evaisa vrnute tena labhyas.

[nayam atma pravacanena labhyo, na medhaya na bahuna srutena
yam evaisa vrnute tena labhyas, tasyaisa atma vivrnute tanam svam]

["One cannot understand the substance of the Paramatma, the Super-soul residing within
everyone's heart, by means of expertise in logic, intelligence or learning. When the living entity
begs the Lord for His mercy, being desirous of His transcendental loving service, then the Supreme
Lord reveals His self-manifest form directly before him."] [Katha Upanisad, 1.2.23] & [Mundaka
Upanisad, 2.3.2]

He can come to my level, but I cannot go to His level.

Aksayananda Maharaja: Yes. Mahardja, I read one translation of Upanisads by one Advaitin, one
so-called Sankarite. And that ngyam atma pravacanena labhyo, for that we say 4tma means
Paramatma. But he has given atma as atma. So yam evaisa vinute tena labhyas, atma can only know
atma if atma wants to know atma. Only then g¢ma can reveal himself to atma. This Mayavadi has
given translation.

Srila Sridhara Maharaja: Hmm? I can't follow.
Aksayananda Maharaja: He says, nayam atma pravacanena, so we have given atma there means

Paramatma. But he says it means atma. So in the case, yam evaisa vrnute tena labhyas, so this atma,
he can know atma. If atma wants to know atmd, then atma can reveal himself to atma. This is his



translation. We say Paramatma can reveal, but they say atma. Nayam atma pravacanena, so that is
atma they say, how can it be Paramatma? Otherwise it would have said ngyam paramatma
pravacanena labhyo, na medhaya na bahuna srutena.

Srila Sridhara Maharaja: Then what about Paramatma? Paramatma can be easily known? What
does he say? Atmd, if he wants to know himself, g¢md can know g¢mda. And not the conclusion must
come, neither this buddhi nor the mind, the lower faculties, are not eligible to know gtma. Atma
can know &tma. All right. And then, about Paramatma, what will be his position? Atma can know
Paramatma very easily?

Ha. One scholar, he was a Bengali gentleman and this Sarkara’s philosophy he told, “Intellectual
jugglery.”

Aksayananda Maharaja: Yes, intellectual jugglery.

Srila Sridhara Maharaja: From cypher he wants to create everything. So everything is wrong and
he's also wrong. Why should we attend him, his words? [?] Without Brahman
everything is false, then he's also false. And what is the good of running after such
phantasmagoria? Truth cannot assert, only maya can assert, illusion. And truth is inert, truth cannot
assert. Then how truth will know himself to any place, make himself known?

Ramanuja has caught here Sankara, very strongly. That you cut off the real improvement of the
soul hereby, truth cannot assert, then those who are plodding in the falsehood, what is the hope for
them?

You must come in contact with us. Brahman nirvisesa. Maya is assertive and he’s passive. Then
how it is possible to know that Brahman, those that are within maya? The sruti the devata, the
tirtha, no position they will have. They're all maya.

Sankaracarya's mania, ekam evad dvitiyam [?] we can't accept existence of two things, that is his
mania. He is very particular about that, advaya, it must be one. “But prakrt/ purusa, the substance
and the potency of the substance then becomes two, it can't be. Mayais non-existing.” he said. And
still everyone captured by maya. This is suicidal. Brahma is only existing, nothing else. So what is
maya? Mayais anadi santa, anyhow it has come to exist but it cannot stay forever. So it has got no
existence in the real sense. Santa, anadi santa. Anadi ananta is only brahma, anadi ananta. And
maya, anadi santa. Antameans end but santa means pacified, anadi santa, subsides. And what is the
good of that impersonal conception of truth? That is an intellectual zero. The susupt; samadhi, that
is the deep sleep, deep slumber, the highest ideal is of that type. Wakeful activity can never be of
any holy nature. The holiest position of us is to have a deep slumber, samadhi. And Bhagavata says,

ye ‘nye ‘ravindaksa vimukta-maninas, [tvayi asta-bhavad avisuddha-buddhayah
aruhya krcchrena param padam tatah, patanty adho ‘nadrta-yusmad-arighrayah]

["O lotus-eyed Lord, although non-devotees who accept severe austerities and penances to
achieve the highest position may think themselves liberated, their intelligence is impure. Although
they may rise to the level of impersonal Brahman realisation, they fall down from their position of
imagined superiority because they neglect to worship Your lotus feet."] [Srimad-Bhagavatam,
10.2.32]



They may consider themselves to be very liberated, of the first order, but, tvay/ asta-bhavad
avisuddha- buddhayah, there is the camouflage, the fraud there within. 7vay/ asta-bhavad, no
recognition of You my Lord there. Avisuddha-buddhayah, there's error in their calculation. Only
enjoyment, exploitation, and renunciation. Only these two things are in their calculation,
exploitation and renunciation.

And Vaisnava theory demands that both these two things to be eliminated, neither exploitation
nor renunciation. You should not exploit anything, neither you should renounce anything. A third
relationship you must have with the environment. What is that? That of service. Only the
[?], the third way, I won’t renounce anyone, at the same time I won't exploit anyone. Then what
another alternative there can be, I can serve him. Instead of exploiting, I shall serve him. If every unit
is of this nature, then it becomes Vaikuntha or Goloka. Goloka when it is spontaneous, established
firmly. Every unit is in competition to serve the whole environment, another unit, the whole
paraphernalia, the third law. The first, we are all exploiting one another, the second, the great
Acarya, the exploitation has got reaction. So to avoid reaction, we must take to renunciation. But
they say that renunciation is not constructive or happy life. Why then this is created? It must have
some purpose and some fulfilment. Then what will be the next alternative? And that we must exist
within the environment with the relation of serving one another, not exploiting, the opposite. And
this will be the happiest position. And that also has got some reaction. If I serve you, you will also
try to serve me. And there may be competition, but it will be a very pleasing atmosphere. If the two
parties want to exploit one another, a bitter position, and to help one another, to serve one
another, sincerely, then the nectar will come out in the atmosphere. The happy atmosphere will
come. And by renunciation, nowhere. And that is also artificial, it is not possible. For some time it
may be continued.

Ye ‘nye ‘ravindaksa vimukta-maninas, tvayi asta-bhavad avisuddha-buddhayah, aruhya
krcchrepa param padam. By trying their utmost they can come up to that Brahmaloka, to the
abscissa. From the negative side they can come to withdraw up to abscissa. And if they cannot enter
into the positive side, they will have to revert again. This is natural consequence, they'll have to
come back. No visa. Passport secure, I can go to the extremity of the land. And if I cannot secure
any visa, I shall have to come back, what to do. I cannot stand forever in the marginal point. And the
positive life is life of service, a holy life, mutual, mutually, and it is the central will. It is the key to
harmonious life. Harmony is possible only with the serving units, well-meaning persons, harmony.
Those that are not well-meaning, they will create disturbance, discord. So the background is to
know what is exploitation, and then to know what is renunciation. And to transcend both of these
planes, we shall try to have a life, and that is with the life of service. So the life of service, the
Vaisnavas and the bhakt/ proper is not only shedding tears, or dancing, or tilaka. Mere imitation is
not bhakti. Bhakti proper, that sort of spirit within the soul. And this may help in the primary stage,
to acquire that stage only. But the real criterion is there. How far he's dedicated to the central call,
the call of dedication, the call of harmony. And harmony and beauty and love, that is almost one
and the same. The love, the beauty, the harmony, similar, same. Hare Krsna.

Aksayananda Maharaja: We could hear some words from you.



Srila Sridhara Maharaja: Ha, ha, ha. These things are only repetition, ha, ha, almost repetition. But
still it is the fundamental things. We must be conscious of this basis of the life of devotion, the
all-important.

Aksayananda Maharaja: But when we hear from you we are conscious of something more than
repetition.

Badrinarayana: Newer and newer light comes all the time.
Srila Sridhara Maharaja: Hare Krsna.

Devotee: [?]

Srila Sridhara Maharaja: To dance, to chant, to shed tears, whenever a small drop anyhow used to
come very carefully he's removing that. Always trying to keep up the balance of his mind, not given
to sentiment. Very careful not to be carried by sentiment. Take your stand properly in the soil, the
soil of devotion. We are acquire, to get our stand on the soil. That is all important. And not the
imitation of so many signs, or symptoms, of external symptoms to practice and to be habituated, to
show to the public that I'm a devotee. It is not the show, but the substance is there, and we're to
anyhow we're to attain that, for our position there.

[?] That is our position. Then, what other points?

Aksayananda Maharaja: Everything what he has told us is already known by us, more or less about
Aranya Maharaja in London. We already know.

Srila Sridhara Maharaja: Now the important thing about the book affairs, how Maharaja is doing,
how many copies are where, and how London is fared, and how many stock
[7]

Innocent persons [?] Puri Maharaja. So to take some steps towards that.
Devotee: (7]
Srila Sridhara Maharaja: 7]

Aksayananda Maharaja: ...four questions.
Srila Sridhara Maharaja: Ah, four questions, what are they?
Aksayananda Maharaja: First one, he says that the jivais,

kesagra-sata-bhagasya, satamsah sadrsatmakah
[jivah sadksma-svardpo 'yam, sarikhyatito hi cit-kapahj



["There are innumerable particles of spiritual atoms, which are measured as one ten-thousandth
of the upper portion of the hair.”] [From Bhagavad-gita As it Is, 2.17, purport]

That size. So is it only a spark, cit-kana, or has it got svardpa?
Srila Sridhara Maharaja: That is one. Second, what else?
Aksayananda Maharaja: He says, therefore there’s no description of his form, svardpa, in the Gita.
Srila Sridhara Maharaja: Yes. Then, above jiva. And then third?
Aksayananda Maharaja: Then he also says, in the eighth chapter of Gita, aksarad api cottamah.
Srila Sridhara Maharaja: Ah.

[yasmat] ksaram atito ‘ham, aksarad api cottamah
ato 'smi loke vede ca, prathitah purusottamah

["Because I am transcendental to the fallible souls and also superior to My infallible eternal
associates, My glories are sung in the world and in the scriptures as Purusottama, the Supreme
Person.”]

[Bhagavad-gita, 15.18]

Aksayananda Maharaja: Yeah. He says, “So the jiva is called Brahman, and his nature is called the
self. So what is the difference between Brahman and self? Definition? Brahman is a general thing
and self is svardpa.” So he wants to know what is this regarding?

Srila Sridhara Maharaja: This three?

Aksayananda Maharaja: This is all in one question, number one, included.

Srila Sridhara Maharaja: About jiva?

Aksayananda Maharaja: Yeah.

Srila Sridhara Maharaja: And this is three? Another, four?

Aksayananda Maharaja: Next, number two question. "By sadhana or vaidhi bhakt; we get
purification. How do we know that we are near, that we are getting this purification? How can we

understand?”

Devotee: 7]

Srila Sridhara Maharaja: Then?

Aksayananda Maharaja: Then, "This pure stage, as far as I understand, is called brahma-bhdatah. Is
this correct or not? Is that the brahma-bhitah stage when we get free from anarthas?” He's asking.



Srila Sridhara Maharaja: Then?

Aksayananda Maharaja: Next, the number three question, the Catuhsana, he has given one verse
in the English, the, tasydravinda-nayanasya padaravinda-, kifijalka-misra-tulasi, etc.

[tasyaravinda-nayanasya padaravinda-, kifijalka-misra-tulasi-makaranda-vayuh
antar-gatah sva-vivarepa cakara tesam, sariksobham aksara-jusam api citta-tanvoh]

["When the breeze carrying the aroma of fu/asi leaves from the toes of the lotus feet of the
Personality of Godhead entered the nostrils of those sages, they experienced a change both in
body and in mind, even though they were attached to the impersonal Brahman understanding.”]
[Srimad-Bhagavatam, 3.15.43]

Then he has told that, “They were impersonalists. So if they are impersonalists, can they also see
the Visnu Marti. In that Jaya Vijaya story, history, they could see Visnu. But if they are
impersonalists, how could they see Visnu?”

Srila Sridhara Maharaja: Hmm, finished?

Aksayananda Maharaja: Yes. Then another question. “Should we try to see Paramatma in the
heart, or should we just do service? As bhaktas should we try to see Paramatma, or should we just
do seva?”

The last question he asks regarding accepting disciples, I thought I would reply, “When you
come here, it will be better to discuss that question of accepting disciples.”

Srila Sridhara Maharaja: Every question, when he comes here, to discuss and know because so
many side issues will be raised.

Aksayananda Maharaja: Yes, correct, come up again.

Srila Sridhara Maharaja: And according to one’s own understanding, particular understanding.
Otherwise, a general answer may be given, that may not be much effective. Because whatever we
say again, the explanation of that, if he cannot understand, then again to analyse. Again to answer.
So all these questions, general questions, and questions are very...

Aksayananda Maharaja: Broad, very broad, they cover a big, expansive...

Srila Sridhara Maharaja: Very critical, very critical questions are they. And when they will be
tackled, many side issues will come, and to understand really, his presence is necessary. And this
has been discussed also in the former tapes in many variegated ways. Still, these are the standing
questions of any reasonable man. And he’s to hear it when he'll be present. That is general. But if
you want an answer, I can give it in a very nutshell way, may not be much effective. What do you
like?

Aksayananda Maharaja: This is more reasonable, very reasonable.



Srila Sridhara Maharaja: What?
Aksayananda Maharaja: What you have said. When he can come, in details it may be.

Srila Sridhara Maharaja: This has already been discussed many times. Still, these are the living
critical questions of any man of brain, of a brainy man. General questions, all these. And it will be
personally, by personal contact, by many side questions, this is to be cleared. They are naughty
questions, very critical. And to make him understand, the attention, and also time, circumstance,
necessary. And when the tapes will be out from Goswami Maharaja, these questions have been
dealt in various times. Still, every time when we shall deal, it will have a new colour and help one to
understand from different directions.

[?]

Devotee: 7]
Aksayananda Maharaja: It's all right Maharaja, I'll manage.
Srila Sridhara Maharaja: Krsna.
Aksayananda Maharaja:
nama-srestham manum api saci-putram atra svardpam
[rapam tasyagrajam uru-purim mathurim gostavatim
radha-kundam giri-varam aho radhika-madhavasam
prapto yasya prathita-krpaya sri gurum tam nato 'smil
["Srila Raghunatha Dasa Goswami prays: “I only aspire after one thing. I cherish the hope that
one day I may be welcomed into the plane where Radhika and Madhava are in Their glory, sitting
and playing.”]
We do not know what is that manum.
Srila Sridhara Maharaja: Manum means mantram.
Aksayananda Maharaja: Oh, I see.

Srila Sridhara Maharaja: Nama-srestham, maha-mantra, and manum means mantram.

Devotee: [?]

Srila Sridhara Maharaja: Nama-srestham manum api, srestham manum, srestham may be
qualified both places, nama-srestham. It may be thought in two ways, ndma-srestham, the Name is
the most principal thing, then it will be nama-srestham. Nama-srestham, nama bhajana sresthata,
the best of all bhajana is nama bhajana, nama-srestham. And nama-srestham has got the highest
order of nama, Krsna nama, Radha nama. Nama-srestham manum api; and the mantram also of the
highest type. Both name and mantram we have got of the highest type. And not only that, manum



api saci-putram, the great inaugurater, giver, who has given delivery, that is this nama and mantra,
who has come down with this highest idea of ndma mantra, that saci-putra, that also we have got,
Him. Atra svardgpam, and His most confidential attendant, Svaripa Damodara, he took me to his
charge, so I have got his guardianship and sympathy also, saci-putram atra svardpam. Then in
course of time I got Sri Rapa in the line of Caitanya and Svartpa, Ripa, that madhurya rasa dhara,
line.

mahaprabhu sri-caitanya, radha-krsna nahe anya
rdpanuga janera jivana viswambhara priyarikara
Sri-swardpa damodara, sri-goswami rdpa-sanatana

["Mahaprabhu Sri Caitanya is non-different from Sri Sr Radha and Krsna and is the very life of
those Vaisnavas who follow S$ri Ripa Goswami. Sri Svartpa Damodara Goswami, Ripa Goswam,
and Sanatana Goswami were the givers of great happiness to Viévambhara (S Caitanya).”]

[This is the sixth of eight verses describing the Brahma-Madhva-Gaudiya Sampradaya, compiled
by Srila Bhaktisiddhanta Saraswati Thakura.] [Songs Of The Vaispava Acaryas, p 90-2]

“In this way the madhurya dharais coming. Rapam tasyagrajam, sanatano, uru-purim mathurim,
and the highest position of the Mathura mandala, the /i/a pastimes of Krsna, mathurim. Gostavatim,
and within Mathura mandala, gosta, where the cow keepers have their villages, gostavatim. Then
radha-kundam, where Radharani may have Her most confidential connection with Krsna, with Her
own paraphernalia. Giri-varam, then the Govardhana Giriraja, and which Mahaprabhu Himself gave
by His own hand to me for worshipping this Govardhana Sila. Radhika-madhavasam, and with that,
on the whole, what we have got, the hope that I can have the service of both Radha and Madhava.
Prapto yasya prathita-krpaya, by whose grace I am assured of all these bright achievements. I bow
down to that Gurudeva. The /aksana, the type of highest Guru, what Guru can give up most, that is
the symptoms of Gurudeva, the best type. It is written, represented there, that these things our
highest achievement, and we have got from him, in any form. I want to bow down, show my
obeisance. Radhika-madhavasam.”

Hare Krsna. Gaura Hari bol. Gaura Hari bol. Gaura Hari bol.
Aksayananda Maharaja: Who has written this verse Maharaja?

Srila Sridhara Maharaja: Raghunatha dasa Goswami. Asabharair-amrta-sindhu-mayaih. He has
given this. Hare Krsna. Hare Krsna.

asabharair-amrta-sindhu-mayaih katharcit kalo mayatigamitah kila sampratam hi
tvam cet krpam mayi vidhasyasi naiva kim me, pranair vrajema ca varoru bakarinapi?
(Vilapa-Kusumanjali, 102)

“I'm sustaining such a sweet hope from long, long time and I am come to the last point. If I do
not get in this time perhaps my life will be ended. To such the verge of my whole life I have come.
Mayaih katharicit kalo mayatigamitah kila sampratam hi. In the last moment if You don’t come to
be gracious towards me then I don't want my life, the Vrndavana and even Krsna I don’t want. First I
want You, and through You I want Krsna, not Krsna alone. I have no business to have any



connection with Him any direct way. I have no capacity to establish any direct connection with Him,
it is impossible. And only through You can we hope to have Him in our fullest faith and our greatest
satisfaction. If I don't get that, I have come to understand this is the best achievement, if I have no
chance of that then I don't like to live any longer. I've no satisfaction, either with this Vrndavana, nor
even with Krsna. So exclusively, this Vrndavana, Krsna, my life, all may have fulfilment only through
Your grace, You are my master. Swamini,” addressing Radharani as a Swamini, She leader. You are
our leader, as You lead we shall do. And that is our highest stage, we have come to have such faith,
belief, that under Your leadership if we can do anything and everything, that will fetch highest value
for us. Otherwise not.”

Hare Krsna. Hare Krsna. Gaura Hari. ...another two letters, from?
Badrinarayana: One from Mukunda Mala, and one from Brahma to Dasaratha Sata Prabhu.
Srila Sridhara Maharaja: Brahma to Dasaratha Sata, what is that?
Badrinarayana: He's speaking a little about Hamsaduta...

Srila Sridhara Maharaja: Oh, Harmsaduta...



