His Divine Grace Srila Bhakti Raksaka Sridhara Deva Goswami Maharija
82.05.13.C_82.05.14.A

Srila Sridhara Maharaja: ... then we got some direction [?] we heard that the king will come very
soon to Madras. So to show him some work and then to get the next instalment we wanted to raise the
construction to some extent further when the king may be told that, “Your money has been spent.
Now the next instalment is necessary.”

For that, we incurred a debt, actually took a loan. That is, bricks and other things on loan we took
and showed construction to some higher level. And we wrote it to Guru Maharaja, and we had
apprehension that Guru Maharaja will chastise us, “Why have you made loan?”

But instead of that we got appreciation to this effect that, “You have risked your future also in the
service of Krsna. You have made loan. That means you are to pay off the loan. So you have engaged
your future energy also in the service of Krsna. You must have to collect money and to pay off the
loan.”

So risk, service with risk, the future. The gopis, they consciously lost their future, risked their
future. “Naraka, it may be, we do not obey our superior persons and the directions of the Vedas.
We’re in immoral connection. Whatever we do is not approved by the society, nor we are told by the
religious books, so our future is dark.” Still, they could not but serve Krsna with all this. So:

vaikunthaj janito vara madhu-puri tatrapi rasotsavad

vrndaranyam udara-pani-ramanat tatrapi govardhanah

radha-kundam ihapi gokula-pateh premamrtaplavanat
kuryad asya virdjato giri-tate sevam viveki na kah

[“The holy place known as Mathura is spiritually superior to Vaikuntha, the transcendental world,
because the Lord appeared there. Superior to Mathura-purT is the transcendental forest of Vrndavana
because of Krsna’s rasa-lila pastimes. And superior to the forest of Vrndavana is Govardhana Hill,
for it was raised by the divine hand of S$17 Krsna and was the site of His various loving pastimes. And,
above all, the super-excellent S1i Radha-kunda stands supreme, for it is over-flooded with the
ambrosial nectarean prema of the Lord of Gokula, SrT Krsna. Where, then, is that intelligent person
who is unwilling to serve this divine Radha-kunda, which is situated at the foot of Govardhana Hill?”’]

[SrT Upadesamrta, 9]

Janito means vatsalya-rasa, then madhurya-rasa in Vrndavana. Radha-kundam ihapi gokula-pateh
premamytaplavanat, in madhurya-rasa also three groups shown. One Vindavana in general, then
selected group in Govardhana, and the highest group in Radha-kunda. All these things have been
shown in Raya Ramananda and Mahaprabhu.

Eho bahya age kaha ara [Madhya-lila, 8.59]
Sakhya rasa, uttama age kaha ara, vatsalya rasa, sarva-sadhya-sara [Madhya-1ila,8.74)
Eho uttama age kaha ara, madhurya rasa, eho sadvottam, kichu age ara [Madhya-lila, 8.76]

Then the type of service rendered by Radharani in madhurya-rasa, eho sadvottam, categorically
different. Radham adhaya hrdaye tatydja vraja sundarih. “The whole group can be cancelled only for
one person.” [Gita Govinda, 3.1]

[kamsarir api samsara-, vasana-baddha-srnkhalam
radham adhaya hrdaye, tatydja vraja-sundarih]

[“‘Lord Krsna, the enemy of Karhsa, took Srimati Radharani within His heart, for He desired to
dance with Her. Thus He left the arena of the rasa dance and the company of all the other beautiful
damsels of Vraja.”] [Caitanya-caritamrta, Madhya-lila, 8.106]



How peculiar type of service may come from there. And Svayam-riipa only by the side of
Radharani, only the very Krsna in the very spot, in that very play. But in the side of the other gopis
that is prakasa, prabhava-prakasa not Svayam-ripa.

In this sort, but we are in such a low position and big things we are pronouncing. That does not
look well. So showing our highest reverence to this highest idea we should stop the Ramananda-
samvada.

Then the last thing came: “Can you think anything more than this?”

Then Ramananda came: “You asked me to quote scripture whatever I shall say. But here I won’t be
able to quote scripture from anywhere. But [ have got a new feeling in me and if You like to know
that I can give it to You.”

pahilehi raga nayana-bhange bhela, anudina badhala, avadhi na gela
na so ramana, nd hama ramani, dunhu-mana manobhava pesala jani’
e sakhi, se-saba prema-kahini, kanu-thame kahabi vichurala jani’
na khonjalun duti, na khonjalun an, dunhukeri milane madhya ta panca-bana
ab sohi viraga, tunhu bheli diiti, su-purukha-premaki aichana riti

[“Alas, before We met there was an initial attachment between Us brought about by an exchange of
glances. In this way attachment evolved. That attachment has gradually begun to grow, and there is no
limit to it. Now, that attachment has become a natural sequence between Ourselves. It is not that it is
due to Krsna, the enjoyer, nor is it due to Me, for [ am the enjoyed. It is not like that. This attachment
was made possible by mutual meeting. This mutual exchange of attraction is known as manobhava, or
Cupid. Krsna’s mind and My mind have merged together. Now, during this time of separation, it is
very difficult to explain these loving affairs. My dear friend, Krsna might have forgotten all these
things. However, you can understand and bring this message to Him, but during Our first meeting
there was no messenger between Us, nor did I request anyone to see Him. Indeed, Cupid’s five arrows
were Our via media. Now, during this separation, that attraction has increased to another ecstatic state.
My dear friend, please act as a messenger on My behalf because if one is in love with a beautiful
person, this is the consequence.”] [Caitanya-caritamrta, Madhya-lila, 8. 194]

In this way, one song prepared by Ramananda himself, he came out with this. “Whether it will be
pleasing, it will be tasteful to You I do not know. But I think in my mind that there is a stage which is
better than this, this Radha-Govinda /ila, it seems to me. Where Both combined, the Positive,
Negative, combined, mixed, no individual consciousness clear. And by combination of that One is
searching Another. Forgetfulness of Their own Self. But the searching of the other party is very
strong, intense there. This seems to me, the union in separation. They’re so intense in Their errand, in
Their search, it is so intense that even They have no consciousness whether They have got it or not.
Just as Radharant’s sometimes in prema-vaicittya, just Krsna is there on Her front, “If I lose Him,”
that feeling is so much that as if She has lost Him, prema-vaicittya. They’re together but the
apprehension that One may lose the Other makes the position intolerably painful.

Anista-sankini bandhu-hrdayani bhavanti hi, the mere relatives they’re always alert, “Whether my
son has got any accident.” The mother thinks: “Oh, my son is out, is he in the accident?” Anista-
sankini, that is the symptom of the deep love. Wherever anything: “Oh, my interest is hampered or
not?”

So in this way, and it came to give hint to the Avatara of Mahaprabhu, Both combined and as if
unconscious of Their separate existence and One is searching Another, combined, armanusandhana,
krsnanusandhana. Krsna Himself is overflowed by the feelings of Radharani. So deep embracing
from both sides and One is lost in the Other.”

And Mahaprabhu put His thumb on the mouth of Ramananda Raya. “No further, no further. Rasa-
raja, mahabhava-dui eka riipa.”

Then after this Ramananda told:



pahile dekhilun tomara sannyasi-svaripa, ebe toma dekhi muiii Syama-gopa-ripa
tomara sammukhe dekhi karicana-paricalika, tanra gaura-kantye tomara sarva anga dhaka

[“At first I saw You appear like a sannyast, but now I am seeing You as Syamasundara, the
cowherd boy.”] — [“I now see You appearing like a golden doll, and Your entire body appears
covered by a golden lustre.”] [ Caitanya-caritamrta, Madhya-lila, 8.268-9]

“You sannyasi, Mahaprabhu, one problem I have faced just now. First [ saw You as a sannyasi, a
respectable, beautiful young sannydsi. But now I see You as Krsna Himself, syama-gopa-riipa, that
Syamasundara in the garb of the gopa kumara. And also I see something else. Another golden doll on
Your side and Her lustre, the golden lustre has covered You. Pahile dekhilun tomara sannydsi-
svaripa, but Syama-gopa-riupa, tomara sammukhe dekhi kancana-paricalika, a golden girl figure
statue has showed that golden lustre has covered You. Tanra gaura-kantye tomara sarva anga dhaka,
now what’s the event? Please explain to me.”

maha-bhagavata dekhe sthavara-jangama, tahan tahan haya tanra sri-kysna-sphurana

[Sr1 Caitanyadeva replied: “A devotee advanced on the spiritual platform sees everything movable
and inert as the Supreme Lord. For him, everything he sees here and there is but the manifestation of
Lord Krsna.”] [Caitanya-caritamrta, Madhya-lila, 8.273]

“Oh, you are cent per cent devotee so wherever you cast your glance you only see Krsna and
nothing else. You see Them, the object of your interest is represented everywhere you cast your
glance.”

raya kahe, — prabhu tumi chada bhari-bhiri, mora dge nija-riipa na kariha curi

[Ramananda Raya replied: “My dear Lord, please give up all these serious talks. Please do not
conceal Your real form from me.”] [Caitanya-caritamrta, Madhya-lila, 8.278]

“My Lord, don’t deceive me in such a way. When You have come here so graciously to purify this
mean person, then now You play with diplomacy it does not look well. I won’t hear what You say.
But come out with Your real position Who You are with Your real nature, come out. I won’t be
deceived in such a way. I am not a man of such type. You can’t deceive me. Please come out with
Your true acquaintance as You are.”

Then Mahaprabhu said: lilo kahi para bhakti bara para 7]
“By the dint of your loving devotion you can know everything in this world. Nothing can be
concealed from your loving premarnjana-cchurita-bhakti-vilocanena, to your loving eye, nothing can

be concealed.”

[premaiijana-cchurita-bhakti-vilocanena, santah sadaiva hrdayesu vilokayanti
yam Syamasundaram acintya-guna-svaripam, govindam adi purusam tam aham bhajami]

[“I worship Govinda, the Primeval Lord, Who is Syémasundara, Krsna Himself with inconceivable
innumerable Attributes, whom the pure devotees see in their heart of hearts with the eye of devotion
tinged with the salve of love.”] [Brahma-samhita, 38]

Then Mahaprabhu came out:

gaura anga nahe mora — radhanga-sparsana / gopendra-suta vind tenho na sparse anya-jana



[“Actually My body does not have a fair complexion. It only appears so because it has touched the
body of Srimati Radharani. However, She does not touch anyone but the son of Nanda Maharaja.”]
[Caitanya-caritamrta, Madhya-lila, 8. 287]

“What you see Me externally to be of yellow, golden colour, it is not so. It is by the touch of the
colour of Radharani. And whom Radharani can touch, and closely accept? Gopendra-suta vina ternho
na sparse anya-jana, She will never come to touch or welcome only by accept that govendra-suta,
govendra-nandam. So now you understand who I am. Gopendra-suta vina tenho na sparse anya-jana.
Rasa-rdja, mahabhava-dui eka ripa.

[tabe hasi’ tanre prabhu dekhaila svaripa, / ‘rasa-raja’, ‘mahabhava’ — dui eka ripa]

[“Lord S1T Krsna is the reservoir of all pleasure, and Srimati Radharani is the personification of
ecstatic love of Godhead. These two forms combined as one in SrT Caitanya Mahaprabhu. This being
the case, Lord S1T Caitanya Mahaprabhu revealed His real form to Ramananda Raya.”]

[Caitanya-caritamrta, Madhya-lila, 8. 282]

Rasa-raja, that ecstasy Himself, and Mahabhava, Who can appreciate, Who can feel, taste that
highest rasa. Dui eka ripa, see how They mingle together.”

dekhi’ ramananda haild anande mircchite / dharite na pare deha, padila bhiimite

[“Upon seeing this form, Ramananda Raya almost lost consciousness in transcendental bliss.
Unable to remain standing, he fell to the ground.”] [Caitanya-caritamrta, Madhya-lila, 8. 283]

Ramananda fell flat on the floor, could not keep up his senses.
prabhu tanre hasta sparsi’ kardila cetana [sannydsira vesa dekhi’ vismita haila mana]

[“When Ramananda Raya fell to the ground unconscious, Caitanya Mahaprabhu touched his hand,
and he immediately regained consciousness. However, when he saw Lord Caitanya in the dress of a
sannyast, he was struck with wonder.”] [Caitanya-caritamrta, Madhya-lila, 8. 284]

Then by the touch of His hand Mahaprabhu again brought him to his senses, sannyasira vesa dekhi’
vismita haila mana, then Ramananda came to such stage of consciousness as previously he saw that
the sannyast is sitting just before him.

Then after a little pause Mahaprabhu said: “I shall go now, you remain, I'm going.” Then
afterwards some other talks and Mahaprabhu told that, “As long as I live I want your company.”
Ramananda also told: “Yes, I must go to Your divine feet to live for the rest of my life.”

Then Ramananda made arrangements with the king and came to Puril. And Mahaprabhu, for almost
two years He wandered about the holy places of Southern India and the Western India and He came to
PurT and gradually They met.

And after this, Mahaprabhu went to Vindavana through Bengal. Six years passed, and Advaita
Prabhu almost gave leave to Mahaprabhu: “All /ila finished, the first part, the Nama-sankirtana.”
Then this ‘Radharant’s tasting’ about Krsna prema, that remained, for twelve years it continued. And
Svariipa Damodara who is Lalita, and Ramananda Raya who is Visakha, they were the most important
company of Mahaprabhu for twelve years. And there are so many things about the deep feelings in the
divine love has been given out which was never found in the history of the world. How intense love
can produce corresponding things on the surface, that was shown by Radharani, and later shown by
Mahaprabhu, which is never even expressed in any scripture. That was shown, the intensity of Krsna
prema, how it can produce in the effect in this mundane world to our view, wonderful, astounding
things. In these two places only. The madhurya-rasa in its acme is Radharani. Here also Radharanti,
there also Radharani.



gahila bahila dandi satta bara diti utavisay [?]

So many symptoms, within a minute, coming in a room and going out, coming, going, coming,
going, restlessness. And taking seat, standing, taking seat, standing, restlessness. How the heart is
captured by something charming. These things, many things which are inconceivable, many things
were shown, that how intense, and how peculiar, and how purifying, how risky, all these things. It is
possible.

That Dr Dina Sen [?] an ordinary scholar, he wrote: “That in Indian religious history there are so
many chaste ladies example, ideal.” That Sati, who could not tolerate the abuse by the father (Daksa)
to her husband (Siva), she left her life immediately. Savitri, who by her pure penances brought back
her dead husband (Satyavan) back to life. Then Ramayanti (?), then so many, Kunti, Draupadi, so
many ladies, their pure life. But Dina Sen says: “When, by the door of Brahma-vaivarta-Purana,
Radharant’s ideal entered into the religious literature all other ideals became pale, all became pale.”

So intensified affinity towards the loving service of so much intensity can never be imagined. And
that is possible. That is not only poetry. It was shown by Mahaprabhu in His practices also, how the
Krsna prema can play a man like a doll. And sometimes His legs and hands entered into His body.
Inconceivable all these things. And the joints are disconnected and He would appear as a man of
longer type, as only the skin and nerves were perhaps connected but dislocated and of longer type.
And there were many things. Sometimes His whole body is white, no sense, only very slowly the
breath is coming, or not coming, cannot be traced. In this way so many things unconsciously.

Gaura Hari bol! Gaura Hari bol! Nitai Gaura Hari bol!

‘ramananda raya’ ache godavari-tire, [adhikart hayena tenho vidyanagare]

[“In the town of Vidyanagara, on the bank of the Godavari, there is a responsible government
officer named Ramananda Raya.”] [Caitanya-caritamrta, Madhya-lila, 7.62]

Sarvabhauma Bhattacarya told that: “We could not recognise Ramananda. Simply we cut jokes
with him, “Oh, he’s a Vaisnava.”

Just as here we find a Vaisnava is always the stock of joke. Hare Krsna. And they come to teach.
trnad api sunicena, taror api sahisnund / [amanind manadena, kirtaniyah sada harih]

[“One who is humbler than a blade of grass, more forbearing than a tree, who gives due honour to
others without desiring it for himself is qualified to always chant the Holy Name of Krsna.”]
[Siksastakam, 3]

“We shall do our best to tease you. But why you’ll be teased? You will remain like stone. You are
created to tolerate all our wicked behaviour.”

Hare Krsna. Hare Krsna.

Srila Sridhara Maharaja: ...appreciated Him formally, but now, I cannot but appreciate Sii
Caitanyadeva. We thought that SrT Caitanyadeva was the downfall of Orissa empire. But there was a
custom in Orissa of human sacrifice, young men, in almost every temple that bad custom. Only by the
influence of Sri Caitanyadeva Orissa has been absolved from that bad practice. But one objection:
why do you confine Him in Bengal? Gaudiya, what is this? Caitanya, you say, Gaur, you say, Nimai,
you say. But Gaur means Bengal and Gaudiya Vaisnava, what is this? To confine Him only in a
province, Gaudiya Matha, Gaudiya Vaisnava dharma. | can’t adjust here.

Devotee: What should be the answer to that Maharaja?



Srila Sridhara Maharaja: It is generally given...

Srila Sridhara Maharija: ........ so Vrndavana does not mean a particular province, or a particular
town, or particular forest. It has got its broad meaning there. So also Navadwipa and Bengal may be
taken into that sense. If we can understand Navadwipa Dhama, then Navadwipa Dhama is situated in
a particular province, it may have such dignity also.

Devotee: Gaura mandala bhiimi is the same as Mathura mandala.

Srila Sridhara Maharaja: Vraja mandala, $rT gaura mandala bhiimi, Gaura mandala. From the word
gour comes the word Gaura, gour means misti, sweet. Then the sweet plane is sweet. So it may be
given the synonym as gour, representing misti, the sweetness. Gaura mandala, the sweet land, and no
sweetness elsewhere other than Vrndavana and Navadwipa. But Vindavana is mostly confined in a
particular group but Navadwipa that sweetness is being distributed. People come to know, “Yes, it is
sweet.” They get the chance of appreciation, of tasting, and declaring, “Yes, it is sweet.” But there (in
Vrndavana), even Laksmi cannot purchase a ticket. Laksmi Devi, the goddess of wealth, she cannot
purchase a ticket to enter into rasa.

Parvat Maharaja: So this is the actual land of nectar.

Srila Sridhara Maharaja: People at least they come to understand that there is nectar, the public, the
nectar, due to the public, they can understand. And that is within the harem. But then again, Both
combined, Both the highest interested parties combined to give it to them to others. That is unique
thing. And Ramananda’s highest conception, forgetfulness, the Two became two in Vindavana.

Svariipa Damodara said: “In the eternity that Vrndavana is previous and Navadwipa /ila is after, we
can’t say that. Combined sometimes, sometimes separated. When separated They’re doing this
Dvapara, and in Kali They’re combined doing this, Both eternal.” No summer, no winter, no rainy
season can be said that to be the beginning, here’s the beginning. So it is eternally in a cyclic order. So
Svartipa Damodara said: caitanyakhyam prakatam adhuna tad-dvayam caikyam aptam. Radha-bhava-
dyuti-suvalitam naumi krsna svaripam.

radha krsna-pranaya-vikrtir hladint saktir asmad
ekatmanav api bhuvi purd deha-bhedam gatau tau
caitanyakhyam prakatam adhuna tad-dvayam caikyam aptam
radha-bhava-dyuti-suvalitam naumi krsna svariapam

[“I worship Sr Caitanya Mahaprabhu, who is Krsna Himself, enriched with the emotions and
radiance of Srimati Radharani. As the Predominating and Predominated Moieties, Radha and Krsna
are eternally one, with separate individual identities. Now They have again united as S1i Krsna
Caitanya. This inconceivable transformation of the Lord’s internal pleasure-giving potency has arisen
from the loving affairs of Radha and Krsna.”] [Caitanya-caritamrta, Adi-lila, 1.5]

In ancient times They divided Themselves for particular /z/a but They’re One, ekatmanav, api bhuvi
pura in some ancient time They divided Themselves and showed Their pastimes. Deha-bhedam gatau
tau, caitanyakhyam prakatam adhuna tad-dvayam caikyam aptam, again Both of Them are combined.
Radha-bhava-dyuti-suvalitam naumi krsna svaripam, the Potency and the owner of the Potency very
closely embraced.

Raga nayana-bhange bhela, anudina badhala, avadhi na gela, na so ramana, na hama ramani,

Not actually, the Predominating and the Predominated tendency is present, mixed. But an
extraordinary ecstatic feeling is there. And Krsna is overpowered by the Potency and He Himself is
searching after something, Him, krsnasya atmanusandhana. The influence of Radharani over Krsna
has transformed Krsna into a devotee and He’s searching for Himself. Sweetness is tasting itself and
becoming mad. Living sweetness, not dead, that is sweetness living, endowed with life, tasting



Himself and becoming mad. I refer to Prema Dhama deva stotram that Mahaprabhu is the ultimate
source, what is the proof? He’s tasting Himself and dancing, dancing.

[atma-siddha-sava lila-purna-saukhya-laksanam
svanubhava-matta-nrtya-kirtanatma-vantanam
advayaika-laksya-purna-tattva-tat-paratparam

prema-dhama-devam-eva naumi gaura-sundaram]

[“The highest conception of the Absolute Truth must also be the highest form of ananda, ecstasy.
Mahaprabhu’s dancing indicates that He is full of ecstasy, and His kirtana is distribution of that rasa.
So, if we scientifically search out who Mahaprabhu is, we cannot but find that He is the Ultimate
Reality. He is mad in tasting His Own internal nectar, and His dancing is the outcome of His
transcendental ecstasy. And He is chanting, distributing that to others. So, studying quite closely the
character of ST Caitanya Mahaprabhu, we cannot but think that He is the Supreme Absolute Truth, in
Its fullest, and most dynamic expression.”] [Prema Dhama deva stotram, 66]

Atma tithi atmanusad sahajana vivarjana prayojana. He’s tasting Himself and dancing, saukhyam,
the happiness, or ecstasy, or anandam, or beauty, or whatever it may be, He’s tasting Himself, feeling
Himself and dancing in madness. Too much ecstatic joy, feeling. And kirtana, that is distributing that
ecstasy to others. The ultimate sweetness, anandam, that no other thing He will taste, eat, and will
express His happiness. He’s tasting Himself and that makes Him dance atma tithi. And when kirtana,
that is Self-distribution. So the Absolute must have this sign, artha tithi and artha nama. Sahajana
vivarjana prayojana avatara. Not static but dynamic, sava [ila, dynamic ecstasy, what symptom it
must possess? It is seen in Mahaprabhu, the dynamic ecstasy. He’s feeling Himself and distributing
Himself to outside. So that is found in Mahaprabhu by kirtana and by dancing. Dancing in the internal
satisfaction and kirtana to distribute it to others, main thing.

Hare Krsna. Gaura Hari. Gaura Hari. Gaura Hari.

Devotee: Maharaja, once you told about the form of Lord Jagannatha, that how He got this form and
why. Baladeva and Subhadra also.

Srila Sridhara Maharaja: In Dwaraka /7 it occurred.
Devotee: Would you please tell us about that.

Srila Sridhara Maharaja: We are told that once, there was a general conception in Dwaraka,
especially amongst the queens. “That we get Krsna but absent minded. Not full Krsna we get.” Some
sort of general feeling amongst them. Then they came to know that He has some previous very sweet
connection with Vrndavana and the gopis also, they heard something. Then they were searching for
some opportunity to know how He was living in Vrndavana with the gopis, whether we may have any
clue, any description of that sort of pastimes of Him in His childhood.

Then once, Rohin1 was there, she had experience of Vindavana. And she, although in vatsalya-
rasa, heard many things about Krsna /il with the gopis. And Rohini and some other, anyhow,
meeting her privately the queens requested Rohin: “Please describe, relate about Krsna’s madhurya-
[1la in Vrndavana. You know all these things.”

And Rohini she could not avoid and she began talking at noon-time or something. And Krsna and
Balarama were taking rest nearby. So when Rohint was describing Vrndavana /ila, Krsna and
Balarama anyhow They came to know that...



