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His Divine Grace Çréla Bhakti Rakñaka Çrédhara Deva Goswämé Mahäräja 
 

[Start of SCSMGLOBAL MP3 dated 82.02.22.B] 
 
    Çréla Çrédhara Mahäräja: Gaura Haribol. Gaura Haribol. 
 
    Devotee: Mahäräja, is it rasäbhäsa to worship Gaura-Nitäi Deities and Govardhana-Çilä 
together? 
 
    Çréla Çrédhara Mahäräja: Eh? 
 
    Akñayänanda Mahäräja: Is it rasäbhäsa to worship Govardhana-Çilä and Gaura-Nitäi 
together? 
 
    Çréla Çrédhara Mahäräja: No. Gaura-Nitäi and Govardhana-Çilä not rasäbhäsa, but if 
Rädhäräëé’s representation is there, then it will come to clash in rasa. But in separate, a 
separation, a screen may be given between Nitäi. Nitäi, Gaura-Nitäi, and if Govardhana-
Çilä there is Rädhäräëé then screen should be given between the two. Hare Kåñëa. 
 
    Parvat Mahäräja: Yesterday you said that after Rädhä-kuëòa, Govardhana is the most 
important place of lélä. We don’t know much about Kåñëa lélä in Govardhana. 
 
    Çréla Çrédhara Mahäräja: That is generally told to be the favourite place of the 
Chandravälé section. Säkhya-rasa lélä is also in full swing in Govardhana. And there the 
Chandravälé section, udara-paëi-ramaëat, that section, we are told, they have the place of 
lélä nearby. Rädhä-kuëòa also near to Govardhana but, udara-paëi-ramaëat tatrapi 
govardhanah [Upadesamrta, 9]: anyhow selected few than that we find in Våndävana. In 
Våndävana the general mädhurya-rasa and Govardhana selected. And Rädhä-kuëòa is only 
the selected group of Rädhäräëé, not any other, no entrance of any other. This has been 
mentioned by Rüpa Goswämé. 
 
    But I saw in my Guru Mahäräja’s one article, “Rädhä-kuëòa, tree, and also water, there 
is also some differentiation. And the Rädhä-kuëòa water, that is the highest position, to 
promote the most intricate lélä in the water.” 
 
    These are very high talks. Nitäi Gaura Haribol. Nitäi Gaura Haribol. Ke? 
 
    Devotees: Paramänanda. 
 
    Çréla Çrédhara Mahäräja: Paramänanda. Kåñëa. Kåñëa. Gaura Hari. 
 
    This side I feel intense sun. Should we arrange that side? 
 
    Akñayänanda Mahäräja: As you wish. 
 
    Çréla Çrédhara Mahäräja: My body’s sweating. 
 
    Akñayänanda Mahäräja: Too hot. 
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    Dhéra Kåñëa Mahäräja: Yes. 

... 
    Devotee: Mahäräja, you have said that Madhväcärya has some opinions about the gopés 
that we do not accept. My question is, how is it that Madhväcärya, so great Äcärya, can 
make such mistakes? 
 
    Çréla Çrédhara Mahäräja: Ha, ha, ha. It is the supreme and independent will of the Lord. 
There is mohana in Brahmä. Have you heard of that, brahmä-moha? 
 
    Devotee: Yes, brahmä-vimohana-lélä. 
 
    Çréla Çrédhara Mahäräja: Brahmä-vimohana. Can you accommodate that? 
 
    Devotee: Ahh? 
 
    (Group laughter) 
 
    Çréla Çrédhara Mahäräja: The original Guru of Madhväcärya also, Brahmä sampradäya, 
and the Çré sampradäya, Lakñmé Devé. So it is such, you can know, I cannot know. His 
will, sweet play, sweet will. Brahmä-moha. Vyäso vetti na [Caitanya-caritämåta, Madhya-lélä, 
24.313] 

... 
    Mahäprabhu says that, “Sanätana, something is passing through Me. I can feel that 
something higher, knowledge, a flow, is going through Me to you, to grace you, but I can’t 
taste them.” 
 
    Such is also possible. His supreme will is such, His characteristic. You do not know, but 
through you some intimation is sent... 

... 
    ... to another gentleman, through you. He can send some intimation through you. You 
won’t be able to read it. Do concede this? Eh? 
 
    Devotee: Yes. 
 
    Çréla Çrédhara Mahäräja: So it is possible. Only when Mahäprabhu Himself came, 
Rädhä-Govinda... 

... 
    It is possible for Him only, to give the idea of the fullest thing, it is His grace. It is His 
sweet will, it is His own, and not a property of many. He’s autocrat, He’s the highest, and 
whomever He selects to give His own thing, he will get it. No question can be raised: ‘no 
taxation without representation,’ that sort of slogan has got no room here. But you can 
know, as Bhaktivinoda Öhäkura told on our behalf. 
 
Vinod bani hay hay hari-dasa hari nahi pay [?] 
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    “My position is that of a servant of Hari and I am devoid of Hari. What is the fun? What 
am I? I am a slave to Kåñëa, to the Lord. And I’m devoid of my Lord as my master. What a 
fun it is.” 
 
    You can wail, you can depend, you can moan, but all right reserved. And when you will 
awaken to that stage you will get that. But still He’s above law, we are to consider, the 
surrender, otherwise the position of surrender is nowhere. Surrender, if we analyze the 
very basis of surrender, then in what stage surrender has got, may have its existence? Only 
where there is no right. ‘Whenever any right is going to be established, surrender is not 
necessary, we must fight out our innate right.’ It is not so. To certain extent it may go on, 
but in Kåñëa lélä this has got no place. Even Lakñmé Devé she can’t enter, what to speak of 
others. She cannot secure any admission card there. Acintya bhedäbheda, so Mahäprabhu 
has put this, the acintya, it is not within any law or anyone’s fist. All right reserved! His 
sweet will, but He’s absolute good. That is our solace. As a matter of right we can’t enter. 
Even Lakñmé Devé cannot, even Brahmä does not know, even Çiva outside. 
 
    But still we have, if we take the way chalked out by Mahäprabhu, çiva viriïcira väïchita 
ye dhana, we can enter there. We can have a place there. It is so dear and so rare and so 
valuable and desirable, brahmara väïchita ye dhana, jagate phelila òhäli. 
 

[emana gauräìga vinu nähi ära, hena avatära habe ki hayeche 
hena prema paracär, çiva viriïcira väïchita ye dhana 

jagate phelila òhäli, käìgäle päiye khäila näciye 
bäjäiyekaratäli, näciyä gähiyä khola karatäle 

dhäiyä mätiyä phire, taräsa päiye çamaëa kiìkara 
kabäöa hänila dväre, e tina bhuvana änande bharila 

uöhila maìgala çora, kahe premänande ehenä gauräìge 
rati nä janmila mora] 

 
    [“O mind please listen. You have nothing else to be attached to except Çré Gauräìga. 
Never in the past, nor in the future, will there be such a benevolent incarnation who has 
presented the matchless divine love ecstasy of God so generously. He poured into this world 
that ambrosial wealth which is ever cherished and hankered for even by great powerful 
personalities like Çiva and Viriïci (Brahmä). By His merciful grant, even the most common 
destitute persons were blessed with the chance to imbibe that nectar with great delight. 
Overwhelmed by spiritual ecstasy they began to sing the glory of the Lord and dance 
accompanied by the concert of rhythmic drums and sweet karatälas. Frightened by the 
power of such holy saìkértana, the inauspicious atheists who were slaves to their mortal ego, 
ran away and hid in locked rooms to protect themselves from such purifying effect. All three 
worlds of existence (svarga, martya and patala) became blessed by receiving transcendental 
bliss and reverberated that auspicious sound. Premananda says: "I can never have enough 
devotion to my beloved Gauräìga.”] 
 
    [From Çré Bhakti Rakñaka Bhajana Madhuri, compiled by Bhakti Nandan Svämé]  & 
    [A Collection of Verses used by Çréla Çrédhara Mahäräja, verse 147, compiled by 
Paramänanda däsa] 
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    The magnanimity, we are to look for the magnanimity of Mahäprabhu. Çiva viriïcira 
väïchita, which is aspired by Çiva and Brahmä. A drop, for a drop they are praying. But 
that He took here in a flood. Inundated with that nectar, a drop of which is very rarely to 
be had and thought of even. We are to approach with such attitude and hankering and 
expectation. It is so great, it so magnanimous. 
 
    What is this? 
 
    Devotee: __________________ [?] 
 
    Çréla Çrédhara Mahäräja: Hare Kåñëa. gaura raghava kavita bara [?] 
 
    Gaura Haribol. Gaura Haribol. 
 

na tathä me priyatama ätmayonir na çaìkaraù 
na ca saìkarñaëo na çrér naivätmä ca yathä bhavän 

 
    [“Neither Brahmä nor Çéva are as dear to Me as you; My elder brother Saìkarñaëa is not as 
dear to Me as you, nor even Lakñmé Devé. Even My own Self is not as dear to Me as you.”] 
    [Çrémad-Bhägavatam, 11.14.15] 
 
    Uddhava! 
 

äsä maho caraëa-renu-juñäm aham syäm 
våndävane kim api gulma-latauñadhénäm 

yä dustyajaà svajanam ärya-pathaà ca hitvä 
bhejur mukunda-padavéà çrutibhir vimågyäm 

 
    [“The gopés of Våndävana have given up the association of their husbands, sons and other 
family members, who are very difficult to renounce, and they have sacrificed even their 
religious principles to take shelter of the lotus feet of Kåñëa, which are sought after by even 
the Vedas. O grant me the fortune to be born as a blade of grass in Våndävana, so that I may 
take the dust of those great souls upon my head.”] [Çrémad-Bhägavatam, 10.47.61] 
 
    These two çlokas, one from the mouth of Kåñëa Himself, and the next from the mouth 
of Uddhava, straightly can take us to that highest place. Eliminating so many things 
outside, from Brahmaloka, from Catuùsana, from Brahmä, beginning from Brahmä, the 
grand trunk road is passing up to Uddhava in Dvärakä, and then from Uddhava coming 
direct to Våndävana to show the position, how higher, how far. Eliminating many things 
on both sides of various higher prospects, all left, and we are marching, we have to march 
on, and the way that of surrender, of devotion, loving devotion, not only formal devotion. 
 

vaikuëöhäj janito varä madhu-puré taträpi räsotsaväd 
våndäraëyam udära-päëi-ramaëät taträpi govardhanaù 
rädhä-kuëòam ihäpi gokula-pateù premämåtäplävanät 

kuryäd asya viräjato giri-taöe seväà viveké na kaù 
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    [“The holy place known as Mathurä is spiritually superior to Vaikuëöha, the 
transcendental world, because the Lord appeared there. Superior to Mathurä-puré is the 
transcendental forest of Våndävana because of Kåñëa’s räsa-lélä pastimes. And superior to 
the forest of Våndävana is Govardhana Hill, for it was raised by the divine hand of Çré 
Kåñëa and was the site of His various loving pastimes. And, above all, the super-excellent 
Çré Rädhä-kuëòa stands supreme, for it is over-flooded with the ambrosial nectarean 
prema of the Lord of Gokula, Çré Kåñëa. Where, then, is that intelligent person who is 
unwilling to serve this divine Rädhä-kuëòa, which is situated at the foot of Govardhana 
Hill?”] [Upadeçämåta, 9] 
 
    These subtle things we are to put in our faith. Only through the faith of the finer order 
that we can be led to that quarter, the highest conception that is in the heart of Kåñëa. The 
heart of Kåñëa we are to enter into, not any other place, the heart of Kåñëa. Gaura Haribol. 
It is there. Nitäi. Nitäi. Nitäi. Nitäi. Nitäi. Nitäi. Nitäi. 
 
    This is the way chalked out but on the higher side there are many things also. Lélä, 
mädhurya-lélä cannot stand alone, the säkhya-lélä, the vätsalya-lélä, they have got their 
high necessity, high value to support them. Mädhurya-lélä, of course that is the main 
thing, but still that is dependent on the paraphernalia: there must be vätsalya-lélä, there 
must be säkhya-lélä, the different groups and the servitor group, all çanta group. 
 
    Even Rädhäräëé when She missed Kåñëa in Kurukñetra, Her mind is running to 
Våndävana. Running to Våndävana, “The Kåñëa is there, Myself is also here, We two.” But 
Her mind is running to Våndävana. What for? So Våndävana has got its valuable part to 
play in this lélä, Våndävana. And what is Våndävana? Våndävana, the sands of Yamunä, the 
water, the jungle, the birds, the peacocks, the stag, deer, the cows, the cowboys, the 
Govardhana, the cave of Govardhana, then the motherly relatives. Everything there and 
that is well designed for Their purpose most suitable. So for the stage, She’s hankering for 
the stage where to get His company. So Våndävana and the whole, the säkhya group, the 
vätsalya group, the çanta group, they have got their own peculiar valuation that cannot be 
eliminated. Rädhä-Govinda cannot be taken out from Våndävana, as Mahäprabhu from 
Navadwépa. And so many devotees all have got their own necessity and respective position 
in the harmony. The whole thing is a system: one part cannot be snatched away from the 
other parts. Then it is not living, it is dead, it is artificial. It is useless. It cannot be 
imagined even, it’s such, organic whole. 
 
    Gaura Haribol. Gaura Haribol. Gaura Haribol. Gaura Haribol. 
    Gaura Haribol. Gaura Haribol. Gaura Haribol. Gaura Haribol. 
    Gaura-Nityänanda bol. Gaura Haribol. Gaura-Nityänanda bol. 
    Nitäi Gaura Haribol. Nitäi Gaura Haribol. Nitäi Gaura Haribol. 
 

païcama-juñe kälindé-pulina-vipinäya spåhayati 
 

priyaù so 'yaà kåñëaù sahacari kuru-kñetra-militas 
tathähaà sä rädhä tad idam ubhayoù saìgama-sukham 
tathäpy antaù-khelan-madhura-muralé-païcama-juñe 

mano me kälindé-pulina-vipinäya spåhayati 
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    [Upon arriving in Kurukñetra, Çrématé Rädhäräëé said: “O My dear friend, now I am at 
last reunited with My most beloved Kåñëa in Kurukñetra. I am the same Rädhäräëé, and 
He is the same Kåñëa. We are enjoying Our meeting, but still I wish to return to the banks 
of the Kälindé, where I could hear the sweet melody of His flute sounding the fifth note 
beneath the trees of the Våndävana forest.”] [Padyävalé, 383] 
 
    “My mind is running straight towards Våndävana. I have got the main object of My 
pleasure. But it is useless, useless, not the favourable paraphernalia.” 
 
    So Rädhäräëé’s pain of separation, he’s writing to the highest point here. Getting the 
object of Her union very near, very close, after long separation. But still She cannot get the 
real advantage of union. 
 
    So Bhaktivinoda Öhäkura told: our Guru Mahäräja’s words were mostly very 
revolutionary. I am a beginner. I have entered newly, two years or so perhaps in Calcutta 
Gauòéya Maöha in the hired house. I was in charge of Kurukñetra Maöha. I came during 
Calcutta ceremony and again I shall have to go back to Kurukñetra. 
    Prabhupäda had in mind that he will open an exhibition there in Kurukñetra showing 
with dolls that Kåñëa with friends coming from Dvärakä, and the gopés from Våndävana 
have come. It is mentioned in Çrémad-Bhägavatam during eclipse ceremony to take bath in 
that Brahmä-kuëòa (dvaipayan?) etc. He wanted to show that by doll, exhibition was 
arranged. Then he ordered a letter should be printed in this way and that will be 
circulated. Twenty thousand may be circulated in a big area. 
    And in connection of that he’s saying that: “You all know that the bogus people, 
something like that. Bhuwa [?], bhuwa in Bengali, bhuwa means (antasasunya?) hollow. 
And when a tree is hollow, within it is hollow, then it is said it is bhuwa in Bengali.  
 
Våndävana bhuwa loka maskare eka tatni bolyen [?] 
 
    He told this, “That only the hollow people, the men of shallow thinking, they like 
Våndävana.” 
 
    I was very much perplexed. What is this? Hitherto I am told that Våndävana is a place, 
the highest place, (anartha yukta?) one who has not attained master-ship over his senses 
he won’t enter Våndävana. (mukta kula?) Only the mukta, the liberated souls can enter 
Våndävana, and may have opportunity of discussing Kåñëa lélä. Only the liberated, it is for 
the liberated. Those that are not liberated from their senses, they may take to Navadwépa. 
But the liberated souls they may have entrance for their benefit in Våndävana. 
 
    And now Guru Mahäräja says that, “Only shallow thinkers they will enjoy, they will 
welcome Våndävana. But the man of real bhajana, real divine aspiration, he must take to 
Kurukñetra.” I fell as if from the top of the tree. 
 
    Devotees: (Group laughter) 
 
    Çréla Çrédhara Mahäräja: What is this? So long, so long we’re listening to such things. 
Now that Våndävana is the highest position and that is fallen. What is that? I am a very 
acute hearer, listener, so was very much acute to catch what should be the meaning. 
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    Then next thought he gave, “Bhaktivinoda Öhäkura after his tour through different 
place of pilgrimage, he, when he came back he told, ‘The last days of my life I shall pass in 
Kurukñetra. I shall construct a cottage there near Brahmä-kuëòa, and I shall pass the rest 
of my life there. That is the real place of bhajana.” 
 
    Why? The servitors, just as a general merchant they will seek a market in the war time. 
Why? There they expend money like water, without caring. No value of any money. 
During that dangerous position they can spare money like water. So the merchants say 
that, “We shall be able to earn something if war period comes.” 
 
    So when the service is more valuable according to the intensity of its necessity. So when 
Kåñëa and Rädhäräëé there but union is impossible, so separation, the degree of the 
sentiment of separation it is reaching to the highest zenith. And at that time service is 
very, very valuable to the äçraya, to Rädhäräëé. When it is necessary to the highest degree, 
according to the necessity, She is in the highest necessity, because She has got Her 
position in such place that She can’t control. “I’m here, near, just near.” 
 
    The football just from the goal if it comes away, there we consider a great loss. Coming 
to the goal it has again come back, the most valuable position, coming near the goal. 
 
    So Kåñëa is there after long separation, the spirit, the hankering for union must come to 
the greatest point. But it is impossible, the circumstance not allowing so. So She is, She 
needs the highest service from Her circle, the sakhés. Her group must come with their 
serving spirit in that case, that She’s in the most need of help from outside to maintain Her 
position. 
 
    And Bhaktivionda Öhäkura says, “There, a particle, a drop of help, will fetch the 
greatest amount of prema. So I want vipralambha, sambhoga and vipralambha. Things are 
very near, can’t meet. So service in that place can fetch the most gain for the servitors. So I 
shall construct a hut there on the banks of Brahmä-kuëòa and I shall think of that 
position of the Divine Couple. And if I can raise myself to that standard then it may not 
come back to this mundane plane any time. No possibility. If so high I can put up my 
serving prospect.” So, 
 

priyaù so 'yaà kåñëaù sahacari kuru-kñetra-militas 
tathähaà sä rädhä tad idam ubhayoù saìgama-sukham 
tathäpy antaù-khelan-madhura-muralé-païcama-juñe 

mano me kälindé-pulina-vipinäya spåhayati 
 
    [Upon arriving in Kurukñetra, Çrématé Rädhäräëé said: “O My dear friend, now I am at 
last reunited with My most beloved Kåñëa in Kurukñetra. I am the same Rädhäräëé, and 
He is the same Kåñëa. We are enjoying Our meeting, but still I wish to return to the banks 
of the Kälindé, where I could hear the sweet melody of His flute sounding the fifth note 
beneath the trees of the Våndävana forest.”] [Padyävalé, 383] 
 
    So wherever She is, but Våndävana is necessary for Them. And Våndävana means the 
whole paraphernalia, favourable paraphernalia. To that extent Våndävana is unique, 
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unique. Vaikuëöhäj janito varä madhu-puré taträpi räsotsaväd våndäraëyam [Upadeçämåta, 
9]. But that is the main thing, in this way. 
 
    Hare Kåñëa. Gaura Haribol. Gaura Haribol. Gaura Haribol. 
    Gaura Haribol. Gaura Haribol. Gaura Haribol. 
 
    And the gopés told, 
 

ähuç ca te nalina-näbha padäravindaà, yogeçvarair hådi vicintyam agädha-bodhaiù 
saàsära-küpa-patitottaraëävalambaà, gehaà juñäm api manasy udiyät sadä naù 

 
    [“The gopés spoke thus: ‘Dear Lord, whose navel is just like a lotus flower, Your lotus 
feet are the only shelter for those who have fallen into the deep well of material existence. 
Your feet are worshipped and meditated upon by great mystic yogés and highly learned 
philosophers. We wish that these lotus feet may also be awakened within our hearts, 
although we are only ordinary persons engaged in household affairs.’”] 
    [Çrémad-Bhägavatam, 10.82.49] & [Caitanya-caritämåta, Madhya-lélä, 13.136] 
 
    The gopés in general they presented a petition to Kåñëa. Publicly Kåñëa is a king and the 
leader of so many kings in India. And these they have come from unknown quarter, living 
in jungle in the society of the milkmen. What position they have got there? Externally no 
position! And Kåñëa holding the highest position in the political and royal society of the 
then India, and so He’s the figure like eyeball in every eye: Kåñëa’s position. And they’re in 
helpless, poor, and neglected condition. What value they have got? But when Kåñëa 
Himself came, first to Nanda-Yaçodä’s camp to give mother praise, parental respect to 
them, within the midst of great disappointment for the time being, they felt, ‘Oh, my boy 
has come at last to see us.’ As if for the time being they got their life back again in a dead 
body. Anyhow after some courtesy shown to them, Kåñëa in the meantime made 
arrangement to meet with the gopés. Gopés privately and also suddenly appeared in their 
camp. 
 
    Hare Kåñëa. Rüpa Goswämé has collected many çlokas, many poems, from different 
devotees in Padyävalé, mentioned devotees. There are also their poems about Kåñëa lélä 
and Rüpa Goswämé has collected them and published in Padyävalé. Stavävalé of 
[Raghunätha] Däsa Goswämé and Padyävalé of Rüpa Goswämé: there is a çloka, it should 
not be spoken at large; still I do. In Bhägavatam of course it is like this, that when Kåñëa 
came and they, in general they gave something in as a petition. 
 
    Ähuç ca te, the group of the gopé, they told: “Ähuç ca te nalina-näbha padäravindaà, Oh 
You of lotus navel, padäravindaà, Your holy feet, lotus feet. Yogeçvarair hådi vicintya, we 
are told that the great master yogés they try to meditate on Your lotus feet, agädha-bodhaiù, 
and with their unfathomed knowledge and mental resources they come to think of Your 
lotus feet. They try, their endeavour is for to have You in imagination, the lotus feet of 
Yours, we are told. And we believe also. Saàsära-küpa-patitottaraëäm, that yogés means 
those that have nothing to do with this mundane, with the clay, but higher realization in 
the conscious world, spiritual world. They are said to be, centre their highest attention 
toward Your lotus feet. And those that are busy in elevating their life in this mundane 
world, the material exploitation, elevation of their life, saàsära-küpa-
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patitottaraëävalambaà, they also are busy to worship Your lotus feet to get out of this 
entanglement of the action, reaction, in the mundane world, they use it. The karmis, the 
elevationists and the salvationists, the centre of their interest, both of these sections, is 
Your padäravindaà, Your lotus feet: the elevationist as well as the salvationist. 
    And what are we? We live in the neglected part of the lower society, in jungle. And 
cows is our wealth, of cowherds, we are some animal traders. Live in jungle and we trade 
in cow business and we sell the curd and the milk and these things in the outskirts of the 
society. 
 

ähuç ca te nalina-näbha padäravindaà, yogeçvarair hådi vicintyam agädha-bodhaiù 
saàsära-küpa-patitottaraëävalambaà, gehaà juñäm api manasy udiyät sadä naù 

 
    We are neither karmi, that scientific exploiter, nor the higher exploiters in the world of 
consciousness, or the researcher, researching, but saàsära-küpa-patitottaraëävalambaà, 
gehaà juñäm, we only know family life only. Family life, gehaà juñäm api manasy udiyät 
sadä, we have no other qualification but only a family life of the lower section of the 
society. That capacity we have got. Gehaà juñäm api. But our audacity that we pray that 
You, very great, You may if You kindly condescend to extend Your lotus feet to our 
negligent part of our society, in our negligent heart, any time, we’ll think us blessed. 
Gehaà juñäm api manasy udiyät. In our mind, that we can maintain in our mind the 
memory of Your holy feet. We are busy in our family matters. We do not know çästric life, 
nor the salvationist, yoga, jïäna, Vedänta, Veda, etc, nothing of the kind. Neither scripture, 
nor moral standard we have got. A neglected position we hold. And there in our family 
possibly we can think in our mind, we can remember about Your holy lotus feet. You 
please grant this to us. We can’t expect anything more from You.” 
    That is their petition. 
 
    And Kåñëa also outwardly told; “Yes I know.” 
 

mayi bhaktir hi bhütänäm, amåtatväya kalpate 
[diñtyä yad äsén mat sneho, bhavaténäà mad-äpanaù] 

 
    [“My dear gopés, everyone considers themselves fortunate if they possess devotion for 
Me, and by that they achieve an eternal life of nectar. But I must admit that I consider 
Myself most fortunate because I have come in touch with the wonderful affection found in 
your hearts.”] [Çrémad-Bhägavatam, 10.42.44] 
 
    “The people they want My devotion for their life in the eternity, amåtatväya. To cross 
the limit of mortality and to have an eternal life they worship, they come to Me. They take 
to My service. Mayi bhaktir hi bhütänäm, amåtatväya kalpate, diñtyä yad äsén mat sneho, 
bhavaténäà mad-äpanaù. But fortunately for you, you have got some affection towards Me. 
Anyhow it has occurred that you have some affection towards Me. So that will take you to 
Me ultimately.” 
 
    That is the external meaning: the formal meaning, the superficial meaning, of both the 
camps. But our Äcärya’s they have squeezed out another meaning from those forms of 
prayers. They say they are conscious of the real private relationship between the two. So 
they have drawn out of that another meaning based on sentimentalism, the clash of 
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sentimentalism between both the parties, beloved, lover and beloved. And it is in this way. 
When the gopés in general put a prayer the meaning is this. 
 
    “Oh we remember that You sent Uddhava to console us one day. To console us 
outwardly, Uddhava, by reciting many çästric çloka, çästric representation, that it is 
nothing, the whole world is mortal, we shall all have to go away from this. So the affection 
has got no such any value. Attachment: that must be cut off to anything. You must try to 
liberate us from any attraction for the environment and make us free. All these apparently 
sweet things You wanted to distribute to us through Uddhava. And now You Yourself also 
showing us the same path, that You are so and so, You are great, and everyone should try 
for his own highest interest, to think Me, and take benefit for their own.” 
 
    In this way, in Caitanya-caritämåta you will find the meaning explained in this way. 
 
 

[End of SCSMGLOBAL MP3 dated 82.02.22.B] 
 
 

........ 
 
 
 
 


